
REPLY TO "ABU ALQAMA" AND HIS 

NEFARIOUS ATTACKS ON A 
NARRATION FROM M AUK AL-DAR 



Praise be to Allah that is due from all grateful believers, a fullness of praise 
for all his favours: a praise that is abundantly sincere and blessed. May the 
blessings of Allah be upon our beloved Master Muhammad, the chosen one, 
the Aposde of mercy and the seal of all Prophets (peace and blessings of 
Allah be upon them all); and upon his descendants who are upright and pure: 
a blessing lasting to the Day of Judgment, like the blessing bestowed upon 
the Prophet Ibrahim (alaihis salam) and his descendants. May Allah be 
pleased with all of the Prophetic Companions (Ashab al-Kiram). Indeed, 
Allah is most worthy of praise and supreme glorification! 

In this reply the following narration will be analysed in refutation of a 
pseudo-Salafi's claims that it is weak and contains an unknown narrator 
(majhul) by the name of Malik al-Dar in its chain of transmission (isnad). 
The following has been presented here (sunniforum.com) by one of the 
brothers in documenting the evidences used to endorse the validity of 
Tawassul. 

Imam al-Bayhaqi related with a sound (sahih) chain the following: 

It is related from Malik al-Dar, v Umar's treasurer, that the people suffered a 
drought during the successorship of "Umar, whereupon a man came to the 
grave of the Prophet and said: 

"O Messenger of Allah, ask for rain for your Community, for verily 
they have but perished, " after which the Prophet appeared to him in a 
dream and told him: "Go to ^Urnar and give him my greeting, then tell him 
that they will be watered. Tell him: You must be clever, you must be clever!" 



The man went and told "Umar. The latter said: "0 my Lord, I spare no effort 
except in what escapes my power!"" 



Ibn Kathir cites it thus from Bayhaqi in al-Bidaya wa al-nihaya and says: 
isnaduhu sahih; Ibn Abi Shayba cites it in his Musannaf with a sound (sahih) 
chain as confirmed by Ibn Hajar who says: rawa Ibn Abi Shayba bi isnadin 
sahih and cites the hadith in Fath al-bari. He identifies Malik al-Dar as 
"Umar's treasurer (khazin v umar) and says that the man who visited and saw 
the Prophet in his dream is identified as the Companion Bilal ibn al-Harith, 
and he counts this hadith among the reasons for Bukhari's naming of the 
chapter "The people's request to their leader for rain if they suffer drought." He 
also mentions it in al-Isaba, where he says that Ibn Abi Khaythama cited it." 



Who is "Abu Alqama"? 



"Abu Alqama" is a majhul in terms of hadith scholarship and he is fanatically 
attached to the Way of al-Albani, Bin Baz, ibn Uthaymin and their likes. He 
is most likely the one known as Hassan Ali Khan from France. He has 
posted here before under multiple identities and is one of those who believe 
that Allah is literally above the Arsh with setding (istiqrar)! On top of that, 
he has never denied that Allah literally has two eyes, and a literal Shin. He is 
also a colleague of Abdoullah al-Ghuzayli's — the one who dropped shin 
deep in mistakes and claims with regard to his article on affirming a Saaq for 
Allah. 

Abu Alqama is a product of the Indo-Pak "Ahl-e-hadith" - so he writes and 
behaves like many of them in his vilification and vehemence against Ahnaf, 
and any grading of a narration to be authentic that opposes them is usually 
cut down to shreds - albeit unjusdy by going against what major Ulama have 
said. So his likes approach these types of narrations with the preconceived 
bias that it is either shirk in essence or leads to it - though he knows very well 
that not a single one of those earlier Imams who recorded this narration via 
an Isnad: 

Ibn Abi Shayba in his Musannaf 

Ibn Abi Khaythama 

Ibn Abdal Barr (partial isnad) in his al-Isti'ab 

Al-Bayhaqi in al-Dala'il al-Nubuwwa 

Al-Khalili in al-Irshad 

Ibn Asakir in his Ta'rikh Dimashq 



- Ever declared it to be a narration that is consistent with Shirk al-Akbar! 
On top of that, this person has challenged and opposed the Huffaz who 
graded the Malik al-Dar narration to be Sahih. If his likes could quote a 
Hafiz of hadith from the past that held any valid objections to this 
narration's Isnad, then there would be less need to address these people. 

In days gone by, the grading of a Hafiz of hadith was given priority over the 
saying of a lesser Muhaddith. This being even greater when we consider that 
those who are attempting to weaken the Isnad of this narration are not well 
known Hadith scholars, but they themselves usually rely on the arguments of 
al-Albani and his acolytes. Not one of these contemporaries from that 
pathless sect is agreed upon to be a Hafiz of Hadith. Hence, litde attention 
or due consideration is given to these claimants to Hadith Mastership; 
especially so when they oppose the Huffaz of Hadith with flimsy excuses. 

What follows is a reply to his claims found on the ahya.org forum. 



[quote— Abu Alqamajsalam aleykum 

Abul Hassan seems not to know anything about ilmul Hadeeth or seems to 
ignore following his hawa. 

Making Someone treasurer does not mean you are thiqah, nut only 'adil, how 
many good treasurers do forget and have ikhtilat. 

Abul Hassan should make a new diciionnaries of jarh and ta'deel and put in it 
: being Thiqah is being a treas surer. 

And being a muhadith of Madeenah is not tawtheeq as well, as many 
Muhadith bad mad memeories and ikhtilat. 

So Abul Hassan should add to his dictionnaris of Jarh and Ta'deel : being a 
muhadith means being Thiqqah. [/quote] 



First of all Ya Abu Alqama, it appears that you feel confident enough in your 
broken, spelling mistake ridden and hard to decipher English - that you 
know Hadith better than the likes of Huffaz of Hadith who authenticated the 
Malik al-Dar narration, originally recorded by Ibn Abi Shayba in al- 
Musannaf. Rather, it is you and your ilk that follow their hawa on this issue 
of Tawassul. On top of that, you and your ilk affirm for Allah points that he 
did not affirm for himself from his kalam or from the Sahih Ahadith! Who 



is guiltier in inventing things other than your miniscule sect?! What right do 
his likes have in talking about what is Shirk and Bid'a when they endorse and 
affirm Bid'a in beliefs about the attributes of Allah in their anthropomorphic 
aspersions?! 

As for your broken English quote above: "or seems to ignore following his 
hawa." 

Then yes, we try to ignore following our desires and rather quote the 
principles and gradings of established Huffaz of Hadith, unlike you and your 
paltry pseudo-Salafi sect that only has the likes of al-Albani to weaken what 
the Huffaz authenticated centuries ago! Who has ever weakened the Malik 
al-Dar narration before al-Albani hit the scene? 

Specifically, this issue of Tawassul was to do with fiqh and not aqeeda, but 
these Ahlul Ahwa of ahya.org and their so-called Ulama of today think it is 
an issue of aqeeda! An issue that leads to Muslims being declared Mushrikin 
to some of these individuals. Strangely, this majhul from pseudo-Salafism 
posted his reply under their section in attacking Deobandi's/Tablighi's — as 
though this is just a narration specific to them. This in itself is highly 
deceptive from his likes, for he knows very well that the Malik al-Dar 
narration was spoken about and mentioned hundreds of years before any 
contemporary Hanafi subgroups appeared in India. 

So this one who used to post on the Sunni Forum under various disguises is 
the real pretender to the Ilmul-Hadith as he merely followed a similar line of 
argumentation that his favoured Shuyukh: Al-Albani, Bin Baz, Hammad al- 
Ansari, al-Jaza'iri etc — did in weakening the narration of Malik al-Dar which 
was authenticated by earlier Ulama either explicitly or accepted by them 
without attacking its contents. 

So the likes of this pretender to Ilmul-Hadith — has challenged the likes of al- 
Hafiz Ibn Hajar al-Asqalani and Hafiz ibn Kathir who both explicitly 
authenticated this narration under scrutiny! Let the reader now see and 
decide who these juniors are and what status if any they have in the world of 
Hadith scholarship. This is the essence of the matter; his likes are saying that 
they know Hadith better than those earlier agreed upon Hadith masters. 
One of the signs of Qiyama is that the Asaghir (little one's) and juhala 
(ignoramuses) will be looked upto as being the Ulama of the time, but in 
reality these are the false claimants to Hadith scholarship and other branches 
of the Shari'a. 

On this issue, we have only tried to base our assertions on authentic quotes 
to validate our arguments, but his likes usually fail to produce any substantial 



validation from a textual basis to augment their claims in opposition to the 
likes of Ibn Kathir, Ibn Hajar and all those who accepted the narration 
without attacking its isnad or matn in any form. 

Hence, what this individual was attempting to reply to was not in the main 
the primary dala'il but merely secondary quotes, which add more strength to 
the claim of the earlier Ulama that this narration is sound. Those secondary 
quotes included quotes from Ibn Asakir's Ta'rikh, Ibn Hanbal's al-I'lal etc. 

Indeed, Abu Alqama has not been able to name a single Hafiz of Hadith 
who said that this narration is da'eef, batil or opposes ijma in any form! 
Rather these types of narrations, like that from al-Utbi where recorded by 
well known Ulama such as al-Nawawi, Ibn Kathir, Ibn Qudama, al-Qurtubi 
and others — but we never read from previous scholars that these Imams 
were spreading shirk! This only goes to show that these are the followers of 
hawa — for they oppose the Huffaz of hadith and other Ulama who 
mentioned this narration from Malik al-Dar and other similar narrations. 

May be Abu Alqama can tell us if these Ulama are Mushrikin and people of 
Hawa based on the following references. If he is bold enough let him and 
his likes clarify it in the clearest words if these Ulama spread Shirk al-Akbar 
in their works or not: 



Al-Utbi said: "As I was sitting by the grave of the Prophet, a 
Bedouin Arab came and said: "Peace be upon you, O Messenger 
of Allah! I have heard Allah saying: "If they had only, when they 
were unjust to themselves, come unto thee and asked 
Allah's forgiveness, and the Messenger had asked 
forgiveness for them, they would have found Allah indeed 
Oft-returning, Most Merciful" (4:64), So I have come to you 
asking forgiveness for my sin, seeking your intercession with my 
Lord." 

Then he began to recite poetry: O best of those whose bones are 
buried in the deep earth, and from whose fragrance the depth 
and the height have become sweet, May I be the ransom for a 
grave which thou inhabit, And in which are found purity, bounty 
and munificence! Then he left, and I dozed and saw the Prophet 
in my sleep. He said to me: "O Utbi, run after the Beduin and 
give him glad tidings that Allah has forgiven him."" 1 



1 Trans by GF Haddad 



This report was mentioned by: 

1 . Al-Nawawi in al-Adhkar, al-Majmu 8:217 and al-Idahfi manasik al-hajj, 
chapters on visiting the grave of the Prophet 

2. Ibnjama\ in Hidayat al-salik 3:1384 

3. Ibn "Aqil in al-Tadhkira 

4. Ibn Qudama in ■A-Mughni 

5. al-Qurtubi in his Tafsir of Sura 4:64 in his Ahkam al-Qur'an (5:265 ) 

6. Al-Samhudi in his Khulasat al-Wafa 

7. Ibn Kathir in his Tafsir 2:306 
8.Taqi al-Din al-Subki in Shifa al-Siqam 

9. Ibn al-Jawzi as in Muthir al-gharam al-sakin ila ashraf al-amakin p. 490 
lO.Ibn Hajar al-Haytami in al-Jawhar al-muna^am (commentary on Nawawi's 
Idah) and others. 

Or how about the following narration from the Hanbali Hafiz of Hadith, ibn 
al Jawzi (d. 597 AH) and the actions of some well known Huffaz of hadith: 



Al-Hafiz Ibn al-Jawzi relates in Kitab al-Wafa (p. 818 #1536): (Al-Hafiz) Abu Bakr al- 
Minqari said: "I was with (al-Hafiz) al-Tabarani and (al-Hafiz) Abu al-Shaykh in the 
Mosque of the Prophet and we were in a predicament. We became very hungry. That 
day and the next we didn't eat. When it was time for "isha, I came to the Prophet's 
grave and I said: "O Messenger of Allah, we are hungry, we are hungry!" (ya 
rasullallah al-ju % al-ju) Then I left. Abu al-Shaykh said to me: "Sit. Either there will 
be food for us, or death." I slept and Abu al-Shaykh slept. Al-Tabarani stayed awake, 
researching something. Then an Alawi (descendant of Ali) came knocking at the 
door with two boys, each one carrying a palm-leaf basket filled with food. We sat up 
and ate. We thought that the children would take back the remainder but they left 
everything behind. When we finished the Alawi said: "O people, did you complain to 
the Prophet? I saw him in my sleep and he ordered me to bring something to you."" 



The last narration is also found in similar wording in the Siyar a 'lam al- 
Nubala (16/400-401) of Hafiz Shamsud-Din al-Dhahabi as follows: 
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According to al-Dhahabi it is al-Muqri and not al-Minqari 
Trans by GF Haddad 






Or how will Abu Alqama treat al-Dhahabi for saying that Tabarruk is gained 
from the Qabr of Abul Hasan al-Dhuhli? In his Siyar a'lam (18/100) he said: 



c^JJl .Jp jj JL3- jj ^Js> <.j^J-\ jt\ c4uJl jS'jj id\JJ > 2-°br »UI ^^JLaJJl 
tLtfj clPjj JlS'j ■GjkZj tc *Ja^ -t »U^ jj ui^ji :<up ^jj .,< g"5;kj 'c^*^ ^ 



Will Abu Alqama step forward and say that these Ulama are all Quburiyya, 
nay Mushrikin? Or will he say that these narrations are fabrications and 
make up more excuses without a valid source to back his claims? 

Or will you say that the likes of Imam al-Dhahabi were spreaders of 
Khurafat? See how your Ulama dealt with al-Dhahabi: 



http://www.sunniforum.com/forum/showthread.phpPt— 6401 



Or may be you wish to attack al-Shawkani for permitting Tawassul — when 
you probably know that your Ulama like Nawab Siddiq Hasan and others 
admired him and spread his Asanid in Hadith! 



Al-Shawkani on Tawassul: 
http://www.sunniforum.com/forum/showthread.php?t=11906 



Or may be we should dig deeper and show what earlier Indian "Ahl-e- 
hadith" said about Tawassul?! 

Tell us if this is Shirk al-Akbar from the words of those your Pathless 
Madhhab adores when it suits them — 

http://www.sunniforum.com/forum/showthread.php?t=14815 



Continuing: 

It has already been mentioned above those Imams who mentioned this 
narration from Malik al-Dar with their Asanid (chains of transmission). 

It was explicitly authenticated by: 

Al-Hafiz Ibn Kathir in al-Bidaya wal Nihaya and his Jami al-Masanid 
And al-Hafiz Ibn Hajar in his Fath al-Bari 

It was mentioned without criticism of its isnad or mam by: 

Imam Taqi al-Subki in his Shifa al-Siqam (p. 174) — and may be Abu Alqama 
can see if Ibn Abdal Hadi weakened it in his Sarim al-Munki? 

Imam Nurud-Din al-Samhudi in Wafa al-Wafa (p. 1374) 
Imam Al-Qastallani in al-Mawahib al-Laduniyya (8/77) 
Imam Ibn Hajar al-Haytami in al-Jawhar al-Munazzam (p. 62) 



O those who follow their hawa — did any of those named Ulama say that this 
narration opposes Ijma, is da'eef, batil, mawdu or leads to Shirk al-Akbar?! 
Did Ibn Taymiyya say this narration is full of shirk in his al-Iqtida al-Sirat al- 
Mustaqim? 

As for his attacks regarding the making up of new dictionaries of Jarh wa 
Ta'dil then there is no need for that unbefitting piece of sarcastic advice — 
since all that we mentioned was based on Imam Ibn Asakir mentioning that 
Imam Ibn Ma'een said that Malik al-Dar was from the Muhaddithin of 
Madina and the established fact that Malik was the treasurer of Umar (ra) 
from the words of other experts. 

We did not say that these two points lead to the automatic declaration that 
Malik al-Dar must then be absolutely Thiqa (trustworthy). But I did say that 
such a wise man like Umar ibn al-Khattab (ra) would probably have 



appointed Malik as his treasurer based on the premise that he must have 
been a salih and adil man in his affairs; and if one was the keeper of the 
Baytul Mai — one would expect that Malik would have the skill to record the 
incoming and outgoing funds of the Bayt al-Mal with meticulous precision. 
This becomes even more conclusive when we know that no one from the 
Salaf attacked Malik al-Dar in a negative way, let alone saying that he is 
absolutely majhul. Rather, it is known that some have listed Malik as being a 
Sahabi! If the latter is the case then Malik's veracity is no longer questioned 
for Ahlus Sunna hold all the Sahaba to be adil in the riwaya of Ahadith. 

Thus, Abu Alqama, the one who looks to seek out the worst possible 
misinterpretation had no basis to attack us on mentioning these points from 
the Ta'rikh al-Dimashq of al-Hafiz ibn Asakir. 

Can he prove that Umar (ra) appointed a treasurer who in Abu Alqama's 
broken English may have been: 

"how many good treasurers do forget and have ikhtilat."?! Name your 
sources that affirm such a claim. 

Indeed, al-Hafiz ibn Hajar mentioned in his al-Isabafi-Tamyi^ al-Sahaba, under 
the entry on Malik al-Dar the following point on how he served under two 
righdy guided Caliphs: 

"Abu ^U bay da said of him: 'Umar put him in charge of the dependents in his household. 
When ^Uthman succeeded him, he put him in charge of financial allotments and he was 
then named Malik of the House. " 



Points of benefit for Abu Alqama - according to his 

own Muhaddith al-Asr: 

Nasir al-Albani 



A look at how al-Albani declared a sanad to be Hasan due to one man bein^ 
called a Muhaddith by Khatib al-Baghdadi alone: 



Now, Abu Alqama - Your Imam, al-Albani in his Silsila al-Sahiha (1/49) 
mentioned the following: 



" \#j> j-iUl j» ^bll " J " Slid! JJ\jH\ " J ^aUI! Jl5 : JjSfl 
jUbtf j) £jjr\ UJJb- : J 15 ( OpU> &*&*)&$ ^^ : ( 1 / 190 J ) 

• ** £*U jP 4*j jj 
J e-Ja^-l aijj j , t^jj^-l j>\ «UP j ( 36 ) ^laSjljJl aljj JL-Jl (JUS j 

j^_> j^ ( 161 / 14 ) " £*jisli "Jj, ^^ #' o* ( HI / 1 ) " &>^ " 

. <o .0* ^ ^lji-1 jp j^T 

<i5-jj aii lJu <jjj&\ js- dj&jj** OU8 «»4iS* 4Jl^-j 018 , iS^ &»*• **-^> ' JJ* j 



The coloured part shows that al-Harawi had no Jarh or Ta'dil on him except 
that he was known as a Muhaddith to Khatib al-Baghdadi. With this in mind 
— Al-Albani still went ahead and declared a sanad to be Hasan! 

This is what al-Khatib mentioned about the narrator Yahya ibn al-Uryan al- 
Harawi in his Ta'r 



<u_* <jjj J—sPLrM j— » fb- j* US &<^-j *\JJn Jjl <£jji» OU^*]! ^ ^ [ 7474 ] 
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This quote shows as al-Albani mentioned — there is no Jarh or Ta'dil on 
Yahya al-Harawi — but al-Khatib mentioned that he was only known as the 
Muhaddith of Baghdad and just one narrator took from him (al-Jarrah ibn 
Makhlad al-Basri). 

So how is it O Abu Alqama that your Shaykh al-Albani declared a sanad to 
be Hasan when it contains a man with no Jarh or Ta'dil on him — but just 
that he was known as the Muhaddith of Baghdad?! On top of that — al- 
Jarrah ibn Makhlad was declared Thiqa by Ibn Hajar (al-Taqreeb, no. 907) — 
and according to al-Khatib's claim, he is the only one who took from Yahya 
al-Harawi. 

What is now stopping your likes from taking al-Albani's own principle that if 
a man has no Jarh or Ta'dil on him, but is known as a Muhaddith of a City 
the sanad can be declared Hasan if all the others in the sanad are Thiqa?! 

What is stopping you or us for that matter from taking this Albani'ite 
principle and applying the same to Malik al-Dar?! If your likes believed that 
Malik is majhul and there is no Jarh or Ta'dil on him then why don't you 
now accept this qa'ida that as long as a man is a Muhaddith of a well known 
city — like Malik al-Dar was said to be in Madina by Imam Yahya ibn Ma'een 
— then as long as the rest of the narrators are sound the whole isnad can be 
declared at least Hasan?! Or will you dare to attack and mock al-Albani for 
his tahsin of a sanad due to a man being known as a Muhaddith when no 
further Jarh or Ta'dil is mentioned about him? 

For the readers benefit, the above example shows conclusively that al-Albani 
declared a sanad to be Hasan because: 

A man known as Yahya al-Harawi had no praise or dispraise on him except 
that he was known as a Muhaddith of Baghdad! 

The same principle should be followed by the die hard Albani'ites; for Malik 
al-Dar has no Jarh on him but he has been called a Muhaddith by Yahya ibn 
Ma'een as mentioned by Ibn Asakir in his al-Ta'r 
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The reason why Malik should be deemed thiqa is due to relying on the fact 
that earlier Huffaz like Ibn Sa'd, Ibn Hibban, and al-Khalili had strongly 
indicated praiseworthy remarks (tawthiq) are present for Malik al-Dar's 
veracity as a Rawi of authentic narrations, and on this basis we can clearly see 
that the likes of Ibn Kathir and ibn Hajar must have declared Malik to be at 
least saduq if not thiqa in Hadith. In the case of ibn Hajar it seems clear that 
he thought Malik al-Dar to be a Sahabi in his al-haba fi Tamyi^ al-Sahaba. 
Indeed, this will be examined further with clear examples from the books of 
al-Jarh wa Ta'dil. 

On top of that, there are at least 4 Ulama from the Huffaz who went to the 
level of suggesting that Malik was a Sahabi. These Imams were: 

Al-Dhahabi (d. 748 AH) in his Tajrid Asma al-Sahaba (2/51, no. 529) 

Ibn Hajar (d. 852 AH) in al-haba fi Tamyi^ al-Sahaba 

Ibn Fahd al-Makki (d. 871 AH) in his Mukhtasar Asma al-Sahaba 4 

Al-Zarqani in his Sharh Mawahib al-Laduniyya (8/77) 



Here are the quotes in Ta'dil of Malik al-Dar that Abu Alqama and his 
likes rejected with no shred of evidence from any earlier source: 



Ibn Sa'd in his Tabaqat mentioned: 

Malik al-Dar: ^U mar ibn al-Khattab'sfreedman. He narrated from Abu Bakr and 
^Umar. He was known (ka'na ma'rufan) 

Ibn Hibban has attested to the trustworthiness of Malik ad-Dar by listing 
him in his Kitab-uth-thiqat (5:384). 

Abu Yala al-Khallll in his al-Irshad: 

Malik al-Dar: muttafaq alayhi athna alayhi al-tabi'un - He is agreed upon, the 
Successors have praised him.. 



4 See http://i51.photobucket.com/albums/f378/faqir/w6w_200601172019092be35d4c.jpg 
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Meaning: That he is agreed upon to be Thiqa since his adala has been 
established and the Tabi'in have praised him for his rank and status. 

In due course it will be shown what the term Ma'ruf and Muttafaq alayhi 
meant to the likes of al-Hafiz ibn Hajar al-Asqalani as well as al-Khalili 
clarifying what he meant by Muttafaq alaihi. 

Ibn Hajar 'Asqalani in al-Isaba fi-Tamyiz al-Sahaba mentioned: 



"Malik ibn "Iyad: "U mar's freedman. He is the one named Malik al-Dar. He has 
seen the Prophet and has heard narrations from Abu Bakr al-Siddiq. He has 
narrated from Abu Bakr and "Umar, Mu"adh, and Abu "Ubayda. From him narrated 
Abu Salih al-Saman and his (Malik's) two sons "Awn and Abd Allah. ..Bukhari in 
his Tarikh narrated through Abu Salih Dhakwan from Malik al-Dar that "Umar said 
during the period of drought: "0 my Tord, I spare no effort except in what escapes my 
power!" Ibn Abi Khaythama also narrated it in those words but in a longer hadithiThe 
people suffered a drought during the time of "Umar, whereupon a man came to the grave of 
the Prophet and said: "0 Messenger of Allah, ask Allah for rain for your Community. " 
The Prophet appeared to him in a dream and told him: "Go, see "Umar and tell him: 
You will be watered, and: You must put your nose to the grindstone ("alayk al-kaffayn)!" 
(The man went and told "Umar.) Then "Umar wept and exclaimed: "0 my Tord, I spare 
no effort except in what escapes my power!" We have also narrated in the Taw a' id of 
Dawud ibn Amr and al-Dabbi compiled by al-Baghawi in the narration of "Abd al- 
Rahman ibn S a" id ibn Yarbu" al-Makh^umi from Malik al-Dar: he said: ""Umar ibn 
al-Khattab summoned me one day. He had with him a purse of gold containing four 
hundred dinars. He said: "Take this to Abu "Ubayda, " and he mentioned the rest of the 
story. Ibn Sa"d mentioned him (Malik al-Dar) in the first layer of the Successors among 
the people of Madina and said: "He narrated from Abu Bakr and "Umar, and he was 
known." Abu "Ubayda said of him: ""Umar put him in charge of the dependents in his 
household. When "Uthman succeeded him, he put him in charge of financial allotments 
and he was then named Malik of the House. " Isma"il al-Qadi related from AH ibn al- 
Madini: "Malik al-Dar was "Umar's treasurer."" 

As for Malik al-Dar being the treasurer of Umar (ra), then naturally he was 
working under the direct command of a rightly guided Caliph. As for Abu 
Alqama saying: 

"Abul Hassan should make a new diciionnaries of jarh and ta'deel and put in 
it : being Thiqah is being a treas surer." 
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Our reliance is on the way of the earlier Ulama of al-Jarh wa Ta'dil and their 
true successors and explainers like the recognised Amir al-Mu'min fil hadith 
in his age: Ibn Hajar al-Asqalani. 

Being a treasurer of Umar (ra) is not an ultimate mode of tawthiq for any 
narrator unless some authoritative Ulama mentioned that based on some 
form of recognised terminology. 

Indeed, see how Ibn Kathir whom the pseudo-Salafiyya claim as one of their 
respected Ulama said the following about another pious Caliph, Umar ibn 
Abdal Aziz in his al-Bidaya walNihaya (9/105) 



«U2j ji_ j*b\ XP Qi y>£ «lUj«*oI ja As Ob AjJ*$\ ry» jJ& r- yfi A3j 



Anyhow, Abu Alqama needs to show why being a Muhaddith of a city is a 
form of tawthiq that al-Albani utilised to make tahsin of a sanad! Will he say 
that al-Albani invented his own terminology and introduced it into his own 
"dictionary"?! 



[quote = Abu Alqama] 

"Imam Ibn Asakir did not attack the narration in any way" : 

So all muhadith who narrates from people and do noOt weaken them, then 
its narrators are fhiqqa, so all majhool in books of hadeeth and muhadith 
narrating them not saying they are majhool, then it is taqtheeq 



Abul Hassan should add thrid rule to his book of Jarh and Ta'deel : A 
Muhadith narrating from someone and not weakening it will make its 
narrator thiqqah. 



Abul hassan said : "In the Hal wa Ma'rifat al-Rijal (vol. 1) of Imam Ibn 
Hanbal — there is an indication that Malik al-Dar was not majhul to Imam 
Ibn Hanbal" 

Where did Imam Ahmad declared AMlik dar to be thiqah ? 

Fourth rule of Abul Hassan : If a muhadith mentions that this man did hear 
of someone else, then it is an indication of him to be thiqah. [/quote] 
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What was mentioned about Ibn Asakir not weakening the narration was not 
to deduce that he authenticated the narration but to show that he did not 
consider the narration to be batil, opposing ijma or a narration leading to 
Shirk al-Akbar as the likes of the Ahlul Ahwa decipher with no quotes from 
the earlier Huffaz of Hadith! Then again, let the likes of Abu Alqama apply 
this line of argument from his last quote to al-Albani who declared a sanad to 
be Hasan on the mere basis that just one trustworthy narrator took from 
Yahya al-Harawi, and on the basis that he was known as a Muhaddith of 
Baghdad! 

As for the quote from the I'lal of ibn Hanbal — it was never used to suggest 
that Ibn Hanbal made tawthiq on Malik, hence Abu Alqama asks rhetorical 
questions based on twisted mis-readings of what I merely quoted from Ibn 
Hanbal which was introduced to show that no where did Ibn Hanbal 
consider Malik to be da'eef, but it went to show that Ibn Hanbal affirmed 
that Malik did hear from Umar (ra) and that Abu Salih al-Samman did hear 
from Malik. It is as simple as that. 

The problem with Abu Alqama is his biased and fanatical sarcasm, which 
leads to reading too much into a quote and deciphering a completely unjust 
conclusion(s)! 

Point of benefit: 

There is no break in the sanad between Abu Salih al-Samman and 
Malik al-Dar 



Note, the likes of the Ahlul Ahwa went to the level of claiming that there is 
a break in the chain between Abu Salih al-Samman and Malik al-Dar — and 
they said this without any proof from the earlier Huffaz. Some of these 
Huffaz who explicitly affirmed this hearing of Abu Salih from Malik include 
the following six authorities: 

i) Ibn Sa'd' in his al-Tabaqat (5/12) mentioned: 

lijjjw OlS*j OlwJl £■ U? jA <lp l£jj 
ii) Ibn Hanbal in his al-Ylal wa Ma'rifat al-rijal (vol. 1, no. 464) affirmed: 
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iii) Ibn Abi Hatim in al-Jarh wa Ta'dil (8/213) mentioned: 

£^ Ji^i ^ c** - OU-Jt f U> jj( <up cSjj U^p 

iv) Ibn Hibban in al-Thiqat (5/384) mentioned: 

olkiM jj ^<>jj J^a OlS*j « OlwJl £■ U? jjf <lp c£jj 

v) Al-Khalili in al-lrshad (1/313) mentioned under the Malik al-Dar narration: 

£*U-i iJLa jloJl dUU ^r 1 ^W> bf 01 

vi) Ibn Asakir in his Ta'rikh Dimashq (no. 7180) mentioned: 

- £> bf g«* £$%£■! JIa»j olkM jJ j^ J>° 3*^1 jloJl dlUb: cijydl j^U- jj di!b> 

0U~Jl £■ Lfi jj) <UP c£jjj J-T ^H ^bwj r'j^H jJ S-^^ bij olJaiM jj j"**J Jst*^^' 

dJUU jj <&( *^Pj dliU jj OjP dbylj f jj w ,v ■^s*-* 1 /V <J& "jil *^Pj 



Hence, the likes of Abu Alqama merely misread and make out their own 
crooked conclusions due to over enthusiastic rhetorical insinuations! 

As for the issue of accepting or rejecting narrations from those who are 
allegedly majhul al-ayn or majhul al-haal/mastur — what relevance has this to 
Malik al-Dar? Who said he was majhul from the Salafus-Salihin who 
specialised in al-Jarh wa Ta'dil? If he were majhul then why would the likes 
of Ibn Kafhir declare the sanad back to him to be Sahih? 

As for Hafiz al-Mundhiri in his al-Targhib wal-Tarhib and Hafiz al-Haythami in 
his Majma al-Zawa'id saying that they didn't know who Malik al-Dar was, then 
this is not a proof that he was majhul. It only shows that these two later 
Huffaz, one of whom was the Shaykh of al-Hafiz ibn Hajar, did not find any 
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biographical information on Malik. The one who is in the know about the 
facts behind Malik al-Dar is a proof over the claims of the one who did not 
know. 

Indeed, Malik al-Dar is not majhul and his status is not determined merely 
on the reliance of Ibn Hibban's tawthiq, but also on what Ibn Sa'd and al- 
Khalili mentioned. On top of this it has been mentioned that 4 known 
Ulama of Hadith regarded Malik al-Dar to be a Sahabi. These Ulama don't 
just pull out these claims from thin air; rather they must have had an earlier 
reference from the early Muslims to arrive at such a declaration. Just because 
we may not know precisely what those early sources were that mentioned or 
listed Malik from the Sahaba, it is not an absolute reason to deny him the 
rank of Sahabi. Granted, we know that some earlier Ulama have made 
clarification that Malik was from the Tabi'in. All this demonstrates is that 
there is a difference of opinion on whether he was a Sahabi or a Tabi'i. 

Let us look at an example of a narrator known as Sharik ibn Hanbal whose 
status is disputed in terms of whether he was a Sahabi or a Tabi'i. Al-Hafiz 
Ibn Hajar al-Asqalani mentioned in his Tahdhib al-Tahdhib (vol. 4) 



jp ^ b- <^l jj Jl3 (^1*^1 (»-£ & jy^J kj^K-Jl cibw! jjl .up ijjj tjs> j*j %*iy> pL-ij <Up ill i J~e 



dLj-i <LJ JJ J^-\j d-O*- <LP ^jj j£-Jl jj Jlij djJt^-l JJ13 lijj*« OlT JlSj juubJl J Oju- 



Olj^Jl j»j <Js- Qf- <UP f£jj Aj\ jZ"i C JUj aAs- ill t5 L^ ^gJl jP 4PU~~) ^Jj-^sJl 



This narrator had two students who took from him — Abu Ishaq al-Sabi'i and 
Umayr ibn Tamim al-Tha'labi 

Ibn Hibban listed him in his Thiqat 

The author of al-Mizan (al-Dhahabi) said that he didn't know who Sharik 
was (Looking at the Mizan this is what al-Dhahabi mentioned: 

jj ju>pj 4 ^g^-^-Ji <jl?tu)j jji <upj . ^Js- j& «d . [ o v z ] J~»- jj dLj->i — 3693 
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This shows that al-Dhahabi only knew that Ibn Hibban listed him in his 
Thiqat — but since al-Dhahabi didn't know him — it was an indication to him 
that Sharik was majhul al-haal. Al-Dhahabi didn't know of ibn Sa'ds grading 
to mention) 



Ibn Sa'd listed him as being from the Tabi'in and he explicidy said about 
Sharik: Kana Ma'rufan — "He was Known" — though he had few hadiths 

Ibn Abi Hatim mentioned no Jarh or Ta'dil on Sharik as well as mentioning 
that he was not a Sahabi as his father mentioned 



Also, it is noted that al-Bukhari mentioned no Jarh or Ta'dil on Sharik in his 
Ta'rikh al-Kabir: 



Jl — Jj oj^j^ 1 J »W (**** jj j-o&j Jjlx-jJ y) <up isjj Lip p? ii5 ~~*)i J-w jj £kj-*> [ 2648 ] 



Al-Bukhari's silence on a narrator's adala is taken by some Ulama to mean 
that this is a form of tawthiq on the narrator by al-Bukhari. See later for the 
quote form al-Hafiz al-Ishbili from the Ta'rikh of al-Bukhari that was in his 
possession in Andalusia in the 5 th Islamic century. 



A contrast of the above points with Malik al-Dar: 



i) Malik al-Dar is also listed in Kitab al-Thiqat of ibn Hibban - where he 
mentioned that only Abu Salih al-Samman took from him — (though it is 
also known that Abdur Rahman ibn Sa'eed ibn Yarbu also took form him — 
and this narrator is also Thiqa) 

ii) Ibn Sa'd said the same phrase again with Malik as he did with Sharik: 
"Ka'na Ma'rufan" (Note, this is what he said about Malik in his Tabaqat 
under the first category of the Tabi'in from Madina: 

jjjXj! j£j j,\ js- jlJj! diJU iSjjj , jj3- <y ii%9r Jl lj*ail ^j , otkM ji y>z Jj* jloJl dUU 

lijj*» OlS'j , OU—Jl £• Lfi ji\ <up ijjj . ill U^?-j y&j 
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iii) There is also Ikhtilaf on whether Malik is a Tabi'i or a Sahabi, just as with 
Sharik 

iv) Ibn Abi Hatim mentioned no Jarh or Ta'dil on Malik in his Kitab al-Jarh 
iv a Ta'dil 

v) The last point also applies to al-Bukhari's Ta'rikh al-Kabir where he noted 
no Jarh or Ta'dil on Malik 

The two most important points above are that Ibn Hibban accepted Sharik 
to be Thiqa as he did with Malik and Ibn Sa'd declared both Sharik and 
Malik to be known (ka'na ma'rufan) 

The question now is if this is enough to say that Sharik is at least Saduq or 
Thiqa to skilled validators of the status of narrators like al-Hafiz ibn Hajar al- 
Asqalani or not?! 

The answer is found by looking into his Taqreeb al-Tahdhib. Under Sharik ibn 
Hanbal, al-Hafiz ibn Hajar said: 



aJ Of c*& |lj IM\ jfi &J J-3-j-i jj JJj Jj£]1 4 _ r ~*)i J~»- jj dLj-i [ 2785 ] 

Cj i ^Ltw? 

Here, al-Hafiz declared Sharik to be Thiqa (trustworthy) — and this 
conclusion was derived by him with just specifically mentioning that Ibn Sa'd 
had said that Sharik was known and that Ibn Hibban had listed him in al- 
Thiqat. This shows that what Ibn Sa'd said (Ka'na Ma'rufan - He was 
known) about Sharik and Malik is a positive expression of Ta'dil 
(praiseworthy accreditation) on a narrator according to al-Hafiz al-Waqt — 
Ibn Hajar al-Asqalani. 

On top of this, let us see what al-Dhahabi declared in his final grading on 
Sharik in his al-Kashif. 

cj i Jij pJ ji ju*pj Jji^j y\ <lpj J* j* t _ r ~ ! *J! J^>- ji dlj-i [ 2274 ] 
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Al-Dhahabi said that Sharik was Wathiqa — meaning reliable, which is also a 
form of ta'dil to him. 

This example shows that if Sharik is Thiqa to ibn Hajar based on just two 
verdicts from Ibn Hibban and Ibn Sa'd, then all the more likely is it that 
Malik al-Dar is Thiqa — since he has also been positively accredited by al- 
Hafiz Abu Ya'la al-Khalili (see below). 

Let us see how al-Albani graded a narration from this same Sharik ibn 
Hanbal. 

In his editing oi]ami al-Tirmidhi (no. 1808), under the following narration: 



Al-Albani declared this narration to be Sahih! Abu Alqama needs to explain 
why his own "Muhaddith al-Asr" graded this narration to be Sahih when 
Sharik has virtually the same form of Ta'dil as Malik al-Dar, who was 
declared majhul by Abu Alqama and al-Albani in his work on Tawassul! 



A look at the meaning of al-Khalili's words — 
"Muttafaq alaihi"- "Agreed upon" 



Al-Hafiz ibn Hajar al-Asqalani in his Tahdhib al-Tahdhib relied on the words 
of Jarh and Ta'dil expressed by Imam Abu Ya'la al-Khalili on several 
occasions. This shows that al-Hafiz Ibn Hajar regarded al-Khalili to be an 
authoritative figure in validating the status of narrators prior to his time. 
There is no valid reason known to us why al-Khalili cannot be utilised to 
clarify the final status of narrators from the earliest times. To reject the 
grading's of the likes of al-Khalili one needs to provide some valid 
statements from the Masters of Hadith to invalidate the status or grading of 
al-Khalili on specific examples from his Kitab al-Irshad. 

Al-Hafiz Abu Ya'la Al-Khalili said the following about Malik al-Dar in his al- 
Irshad 
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, Oj*jbJl aJIp ^Jf , <uU- jiw , r03 , ^*jU : «UP s-lPjJl oliaiM jt y& ^y> jloJl dJiiU 
. 4-?-b 0">Ur Jj o«Uj Lj-^^sjt uij , j^>pj , (JjXa)! j^j (3? ^p l£jj , «bjj 4' ji^i <j*^J 

j^^y-l jj »U^ jj dill »LP bj»b- , ^jjjL^jJI j>j jA t-5 dl ^ujXP jj *t3*l aj »U^ ^"^" 

dJUb> (jr* i : Jj^Ji ^yU3l ^»bp jj Jl*3 cJifl : JlS olAjJl jlp jj ju£ UJb- , ^j-iJl 

JU£ jj ill JLP LjUp- , *si}t jj j~J-t jj JU£ UjOp- . c-skali i£j\JS\ : jLai ? jUdl 

j& , ^Lfi (ji ^P , jiwoP^I bj*lp- , jij-ia!' » j\?- ^j »U^ LjJvp- , i*ij^ jjI bi.A?- , l£j*~*' 

JU? ^i jjS J] Jjt j s-b^fl , tJlk^-l jj j^p OUj J Ja?J jAJl oU?f : JlS 4 jUtfl dJUU 

»bil J JLoj aJp <*»( ^^JU? ^Jl t^fjfl dlw^ *»( JmO*i( , <*»( ,g3 b : J lis" JLoj aJp <*»! 

: JlS . " j-wi^Jl j-wi^b dJL>i , dyL~j> +&\ : <d JSj , ^>LJl AfjSU , j^p cJt " : J lis 

IJla jloJl di!u ^r* ^U> bf d\ : Jli» <lp oj^p b> *ij jJT U , uj b : JlSj , y>p ^^i 

ojJLijf OjflbJlj , £j»bJ-l 



The underlined part is crucial to determine if al-Khalili made tawthiq 
on Malik. He said: 

Tabi'i qadeem, Muttafaq alayhi, athna alayhi al-tabi-un — An old standing 
successor (Tabi'i), He is agreed upon, the Successors have praised him.. 

Let us look at what this term Muttafaq alayhi — (He is agreed upon) means to 
those who know best the language and expressions linked to al-Jarh wa 
Ta'dil. In general Muttafaq Alayhi is linked to the agreement of Imam al- 
Bukhari and Imam Muslim on the authenticity and recording of a Hadith in 
their respective Sahih collections. 

Ibn Hajar in his Tahdhib al-Tahdhib (vol. 5) mentioned the following on a well 
known Muhaddith of early times, whose name was Abbas al-Duri: 



(£__) Jj_« 4p1a*Jl J^aiJl jjf ^jjOJl oSlj jj f\p> ji JU£ jt ^bP Ax>Ji\ 4 [ 226 ] 
iSjj^ -U^ ji jw j»-j ^gflA^r' ^^P jj Jl—^J J_4b-Jl jj-aw jj libn^ojj s^jsr jj jPy^ 
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j2-j !l J> .Pj ry <J} ^j*J i£j&\ j 3 ^' ^ <j}j c^^' ^j'^ J>)j "^ 0* -^J 

^ vij» jj 4»l J>~£j cHaiM ulAjll XPj Jbjj jj &\ JLf-j ^JUbJl j^Ip (jfj OlkaJl c-*«a« 

< _ S JU\ £l jwJ-lj X&-\ jj All I Xwfpj ji«r jj »U^ *ta'j (J^j^' "^*^ cH y^J i£yri\ &$& 

y\ Jl3j 1 85 ^ 5uJj» Of X5*f jj *»( JLP j^ij 1~>-W>j L&.U? JliS jow jj ^^ ij£"*J 
jylCj LJU jlL iASj joUj jj*«oj i£J&"\ &~o JLfi jjugi j.Ij'wI >jj OLa ^ildi jj oi*^' 

,-LAiM Jlij Ol&Jl J OL?- jt OjS'ij &jj iJL^a Jl3j cifl OUaoJI 5j5* 4>-j? Igjj k~» 
u^w o^-ij <d ^^ (1 Obt-iJii ^!j aJIAp ^Ip ^xi aJIp JAW iU»j)fl J 

This narrator had no Jarh against him according to the above quote and 
tawthiq was made on him by: 

Ibn Abi Hatim and his father 

Al-Nasa'i 

Ibn Ma'een said he was our truthful friend and companion 

Maslama 

Ibn Hibban 

While al-Khalili said in al-Irshad about Abbas: 



"Muttafaq Alaihi ya'ni ala adalatihi" - 
"Agreed upon, meaning upon his probity" 



This is a clear cut clarification from the words of Imam al-Khalili that when 
he declared a narrator to be "Agreed upon-Muttafaq alaihi" — It means that 
the earlier Huffaz have generally agreed that such a narrator had mainly 
words of Ta'dil on his status as a veritable narrator of sound narrations. This 
is a clarification that such a narrator is no doubt thiqa or at least saduq to al- 
Khalili, and Ta'dil was generally mentioned on such a narrator. This type of 
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decision made by al-Khalili would have been derived on what he knew from 
the statements of earlier experts in Jarh wa Ta'dil. 

Ibn Hajar graded Abbas al-Duri to be a Thiqa Hafiz (trustworthy preserver 
of narrations) in al-Taqreeb (no. 3189) 

Other examples from Ibn Hajar's Tahdhib al-Tahdhib: 



From vol. 10, the narrator Ma'n ibn Isa whose narrations are found in the 
Sihah Sitta: 



1 .^j CjIj »bj jj OU^Lj jj aJJI XS- rj 4^-jb-j j*w;3 jj CjIj /^a*]' (j'j ^rJ' /^ dJUlaj 

Cf- J^J O^W j^ <J*£j LS*J~ S J*^' (W*^! ^ <^JJ (**JS*J t^* 4 ^ 1 Vj^i 4>i ^J^J ^'j^' 

jU— « (j— 1 - r ' *^J J^— **"' ^' *^ lH ^Jj^*J J* (V t^3 "W^J ^*^" J^'J <-i-b- (jl 

(J ?- d«»»U-l j^ j.j-A J j%Jlj*3l u*sj*s ^ dJUU OlS* J jit AsaC ^j^ JJ tibt*>J Jl3j U~i 

OL-^j 4iUj jyc^Jj Ol£ iuo Jlj-i (J •Lu^ib OU «UjS«iu jiJl £■ \ju d\S" Ajuo jj Jl5j oJ*j 
*■(-*!• jw »UP 015 jyw jj /d^J *^-^ •^r^"' /H *-*' ri! J^J <— *^ Uj^U Lj i^jU>-I j^i5 4ij 

dLJu d^Jb- J ja ci-^3 ciS dJliU d^Jb- J <ult UA-^i lilj ^i J^ JJla JlS Os>jl! j^p 

«Laljjj cs «SUiJl (e«>J *«^ Jjiw f~>& 



Al-Khalili declared this narrator to be "Qadeem Muttafaq alaihi": "Of old 
standing, agreed upon" 
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L^J 



Ibn Hajar declared Ma'n ibn Isa to be Thiqa Thabat — Trustworthy and 
firmly established in al-Taqreeb (no. 6820). 

Under the biography of Abdur Rahman ibn al Qasim (the one who took the 
Muwatta of Imam Malik to Egypt) in al-Tahdhib al-Tahdhib (vol. 6) 

jj Jjbt- jj ^liJl jj j2*J\ JLP j^LJIj J*uljil J ijb ^fj ^jbxJl j- »U f [ 503 ] 

-j its* jj j-w^j *^-( »LP jj <&t »LP jj JU^j c£j-A^ j^jJ' (j' JJ cT^\P' **■!*' J -^*~ ,) 
JJL^a di!u ^p oyij UUbr Ajlc*i\j «*lp OlT ^U? J^r j Uj ^^-a* 4Pjj jj? Jl3 **j£j 

»l*]l j_) j^jil »up J>\i (^13 o»up j*3 dJUu j* axs- j£j 1 Uj dJLiU jp ojlp OlT U: 
♦S'uM Jl3j *l$iiJt Jb-f Oj^U XS ^'UJl J 13 JiLJj oJUs J OjJiSo ^Ulla lJus JIp <ubrti 
jj^jjl »LP o»LP ^j i£j~*j}\ «— -Jti jj ►ts-l jS*i j~iji jj Jliij <Uj ^-JaiM Jl3j Oj^U 3ij 

<* aij jj? *>Li?l3 Ij^- OlT Jl3 Olii)! J 0L?- jj flj^j t-J^fj aJp s.Lsii j~~?-13 *-*»l£Ji jj 

J Ol — a ,^-JpVI XP jj ^Jji J 13 IgJbtsi! jfl j^aij l^P oij <l!j*<?f J& ^jSj dUb> JiP 
(J 4_! j^^JJ tft 2 ^' J^J <-5*^"i J-3j 28 "k~o fljJj* 0} J-Sj SJUj jyt^Jj t5^"J ^~o jA~? 

* *fi\ Ol flj j^> OuJl <U£3 OlS" ^li ^j ijL^« Jl3j cJlfl U?-lj 15jA?- (^jl^iJl "P-fT-*? 

{ ^— -*s CJL) ^j-iai-l A^ jj Jl3*\ Jl3j »^-»^>" t^-P-l^fi J&J ij li-U* iPjj 0lS*j dJJla 

di !U j— P i£jj t^JUt 0?jll *ij ♦-oliJl j) Xtf- jSo 1 r U?j jt Jl3j A^j Aij Jli3 <LP jyw 

jj oTjj Jll &j£j Oj^j-j di!i c5 ^?- lisi?- UgfeiK OlS* JjLJ^I ^^u diila ja <&'u?j 

Jjj Jia Jssb^Jl Jlfl oo^rj U j*^>-l Ui uM cif JUs JjL*il oo^rj Jl$ <dLi »li( J 

»Ls| j&j jA» Jl li?jll J3* jfi Jjf aJIp jil« UAlj ^^JliiM Jllj «lw ^b- j-^>-f <wJ*j jj 



Ibn al Qasim was declared to be a Zahid Muttafaq alaihi — Ascetic, 
agreed upon. 

Ibn Hajar declared him to be a Faqih, a companion of Imam Malik's and 
Thiqa (in hadith) in his Taqreeb (no. 3980) 
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[quote— Abu Alqama] 

Then Abul Hassan said two thiqah narrators narrated from Malik Dar, and it 
is well known, one can see in Tayseer mustalah al hadeeth of Tahan AL 
Hanafi that if two or more thiqqah narrates from a majhool then this 
narrator is Mastoor of Majhool of Hal, and it is not declaring him thiqqah. 

So Abul Hassan has a fifth rule : two thiqqa narrators narrating from a 
majhool make this majhool thiqah. 



Abul Hassan said : Hence, since at least 2 trustworthy narrators took from 
Malik al-Dar one may state that he is not Majhul in anyway as some claimed 

This is a rejected rule by minority of scholars, so Abul Hassan is following 
rules of minority of scholars, and he admitted it to justify his creed, he 
follows rejected rules, accepted only by ibn Hibban, lb Khuzaymah and few 
others, [/quote] 

I say: What evidence does he have to say that al-Tahhan is a Hanafi? None 
as far as I know — for I have seen his work on Mustalah being pushed by 
some pseudo-Salafi's. On top of that, has Abu Alqama not seen spubs.com 
saying under the section of "Callers and Individuals" the following on al- 
Tahhan: 

"One of the people who is ignorant of the affairs of Tawheed and 
Innovation, and confuses between what is Shirk and what is Innovation."?! 

Why is it that Abu Alqama takes reference to this late work by a 
contemporary then fails to bring any evidence for his claim that Malik's 
narration must be da'eef because the earlier Huffaz declared him to be 
majhul or at least da'eef?! 

Abu Alqama knows very well that Ibn Kathir — a student of ibn Taymiyya 
authenticated this narration in 2 works — and he must have believed that 
Malik is not majhul but at least a saduq narrator. Indeed, both Ibn Kathir 
and ibn Hajar left works on Mustalah al-Hadith and knew the science of 
Hadith better than al-Tahhan or most of these pseudo-Salafiyya of this age. 
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I did suggest that at least two people took from Malik — and these two thiqa 
men were: Abu Salih al-Samman and Abdur Rahman ibn Sa'eed. On top of 
that the two sons of Malik: Awn and Abdullah took from him, but one 
needs to see if the latter have any tawthiq on them 

Besides, Abu Alqama has indicated that even if 2 thiqa men take from Malik 
then this is still leading to Malik being majhul al-haal, and no adala is 
established, as well as claiming that a minority of scholars accept what we are 
suggesting about the uplifting of the "un-knowness" of Malik. The fact is 
that no one from early times declared Malik to be majhul al-Haal or majhul 
al-Ain, let alone made any Jarh on him. 

On the contrary there is strong indication that Ibn Sa'd and al-Khalili knew 
who Malik was and they did not question his veracity as a transmitter of 
narrations. Their words are taken as proof that Malik is a sound narrator as 
we have shown above from practical examples using Ibn Hajar's Tahdhib al- 
Tahdhib. 

What we surmised is based on the claims of Huffaz and not the minor 
contemporaries of this time. Abu Alqama stated that the likes of Ibn Hibban 
and Ibn Khuzayma accepted this principle we suggested and he considers it 
to be a minor position that is of no significance. 

We have already shown that Ibn Hibban's tawthiq is not the only factor to 
show that Malik al-Dar has tawthiq on him. Ibn Sa'd and al-Khalili's 
statements are crucial in bolstering the overall status of Malik al-Dar to be 
thiqa or saduq. This has already been demonstrated, and I have not seen 
how Abu Alqama can reject Ibn Sa'd's words: "Ka'na Ma'rufan" and al- 
Khalili saying: "Muttafaq alaihi" — by quoting from earlier Ulama that these 
are not valid expressions of Ta'dil! 

Anyway, let us see what well-known Muhaddithin say about Majhul al-Ayn, 
Majhul al-Haal/Mastur. 

Shaykh Abdal Hayy al-Laknawi said the following in his well-recognised 
work on Mustalah al-hadith, known as al-Rafn>a Takmil: 



c.Ja.4-1 JlS «UP OU&1 Obijj £JjJ& J^$£ ti\ jj^ULi d C~rj tjj& jtj j^ C-JJb- 249 
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(jjJs jJ »U^ jP U^JjJ l _ 5 *-~Jl ij\fx^)\ (jf\ j^P «^P jjj 2 *^AS' s-^jAj Oi.b>- c£i jj Oj**jj i3'»Uil 

aJ C-i ^ 4Jl *}\ Jl*JU jjjj^-iwjjl ja lOPUai OLjI <LP t^jjj 0! XJlgJH <b *ijjj U Jjl Uajl Jl3j 

^^j^al <uJlAP CwJj <u)l^r CJtfJjt 
<up t5jj j# jUJl <u~*« UT ftj^?j)l iJjJ ub J Os>jil r^A jlS*Jbu*^i J jJl XP jjl Jl3j 251 

^1 Jj^tfi ^r-Jj 0U1 JJj 5S^ 

J^ *J^J J P^-J' *^A J ^gSCwJl jjOjM ,Jj Jl3j 

<b Jbjj 01 Ul A513 flj-^J ^ J^tf 4it J">ta jj ^j* J t£? <U3 t^jljJ' /?b- ji Jj3 Ul ^U^l 252 

*}*} AJS- *jjy> dSJ3 (i'iUpVl IJU J OUJl Jjs! £^lw>t eJlP jAj jyJl SJl^r itjl 013 <Jupji\ SJL^r 

jji Jl3 U *^a lw) *i «ULi j» *&j <L£ J-M ^'jj5 uU^j!' SJl^r iijl Olj A*j~o ^j'jjJ UL& jjyJl 

«L3 ^OP 

t5j^ «UP ^jjj |l 451 4j Jjji *$ Jj^tf 4Ji JjtjJI J |?b- (^1 Jj3 01 JlP d^ll ^S3 Jj 253 

iJLft *Jp cS**^' ^^ ,l ^J ^^ ^^ <^JJ *^ ^' t 8 ^i^ <U ' t-5 A^Jl Jbji ji\ ijli J Jl3 «UI JJJU Jb-lj 

JU-I J^* *»' (£*i Olij 4PL3T 4* t^Jj J J f\f jfl XP ^J^ 0j£) 03 J^Tjit 01 dJU ?-&ji J^SJl 

14 i?iij 
<Jj$£ ^j'^ 1 J f ^ $ Jj* Jj^ ^^ J 

AUDI j* 
dOJb Jjsl «UP t5jj J^j OL?- jjI Aijjj ib- jjf ^r ^JJ\ +~p\S> j) 03 s ! 255 

huj\ iiS> <Jjj Jj^jfcC j*J (^*OJl Jl3j ^l^J'iUl -e-»liJ( jjf *JL^r ^al! jA<b- jj l«Lo( 
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c£jbiJl ^j^J f\*~ J"} *^f £-**^ J*' JpL*»( 
•U»Pj 4Pjj jj'j c£jb*Ji <LP iSjjj t£OP jj'j OL?- jj(j ^oll jj! ajbjjj i*b- j)\ 4l^>- jj^P jj OL< 

ijj*a*S\ iilJLP jj *i\^-( 4 j^J "^ «ujjj >?b- jjt «d^r jl~j jj j~ J-l jj 0>**^"' 256 

Olitf *jjl <lp lSjjj (JLaJLll <ujjj j? b- y\ aJL^t 

«U)lj JIM «ujjj c\*- jt\ «0L^r <^jkd!l ^Lp 

OL?- jjI «ujjj ib- jj? «UL^r <^jjjll *^-l j> »W£ 

15 J*uy 

<dlOP C~SJ* 2 ji Jb- <d ciyu ^ ^J 1 ^ 1 ^ OliaiJI jji Jj3 JjJjb OU J 

J?- J OlkflJl jj! jP ">Uj JlOsP^I Olj^ J £Ak> b ijdS' 

dUilJLP jj JU£ jj (Jp j-i-i JJ? «U i'jllj *JlOP C~tf 2 jl Jb- <d c£yu ^ SljjJl ^4*; 258 

dUbJl3 4 ^IgiV'j *AjJ' olaS* U)i)A &> C~jj Jij-^Pj Ol£ &uj Jjsll OlkflJl jjU jj^i'j ^^ 

b-%u*t JsliWt oJLft (3%l J OlisiJi jj*tf 013 dUoT j-Jj 4# j^p jf Jj£* iJj\J\ dlli 01 <tw jki 

Jb- <d cij*» ^ Olkdll jjI Jl3 JJw jj j^fl?- 4£jJ J 4Jij-a J (^aJDt J 13 Ui3 OjjP <U3ljj 2 

j-pIp f b! aJ Jii 1 j* JT J jJiSo OlkaJl jjI OV iJLft ^jbS" J ^jJl iJLft jfM 2 : ci3 259 

Jb-I ,«gfl«.ifr b OjjjST Ja«»Jl iJLft j^ j^^wait Jj ^J'OP j^ JOj b Oj*i?lP j*P JbM jl JjtjJ' dJLli 

.^1 . J*»b>C ^ «!|j 
^Js- Jb-i ^ jAi b <tf! OjjJ .AsJlOP C«5j 2 jjf jA OlkflJl jjI Jl3 : c5j-,ail di!b SS^jJ J Ua»l Jl3j 

^Js> jjfy^r^j *^2Jj '*b-' Oi LUp b j^T iJLP jox-?j-a!I sljj Jj 5ij «UI 
.(^a3i -r^w '^'b- 01 «u)Ip ^So [s j,b 2j APlsr 4tf- (jjj 03 j^Llil j^ OlT j» 01 260 



Shaykh al-Laknawi mentioned above the following useful points: 

Hafiz al-Sakhawi the student of al-Hafiz Ibn Hajar mentioned from al- 
Daraqutni the following point in his Fath al-Mugith (Sharh on al-Iraqi's al- 
Alfiyya in Hadith): 



Al-Daraqutni said: "One from whom two trustworthy narrators take Hadith, 
his state of "un-knowness" is lifted and his credibility is established." 
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Also, Ibn Abdal Barr said similarly that if 2 or 3 narrate from an individual he 
is no longer majhul, but he did not mention if the narrator's adala is 
established. 

So how about Malik al-Dar — who had 4 people narrating from him?! See 
how al-Dhahabi also mentioned about Usama ibn Hafs al-Madini that he was 
not majhul — since he had 4 people narrating from him. 

So those who lifted the condition of majhul from a narrator when 2 or more 
narrate from a Shaykh include al-Daraqutni and ibn Abdal Barr. There is 
Ikhtilaf on whether the one who is mastur/majhul al-haal can have his 
narrations accepted and whether or not his adala is firmly established. This 
latter point is subject to clarification below. 



Ibn al-Salah mentioned in his Muqaddima (p. 85-86) s : 

lAb-f 

\ a*lf Ja *j JlS JLod jj^dl jAj jAlisJl J Jop jAj iiUl <dlOP cJl#r ^JDi J^r' 

ij j__« Jom, toljjj gssi Jj^r' '«i^i aJoU aJIOP ci^tf *!}j yslkJl J *iJS- dj£j jj> jjx-dl 
j «f 0^ JlS <£)ljJ' VjJ JJ *~^>' ^La^l j»^w *JaS <Uj juaSLiJl ^ia*; JjS jAj Jj*i( <U(jj 

^j »1 &M J *> dj£> Ulfl 5al$JJt (jjlijj jAlkJl J di!i 43j*« Js> l$-S j^asSli jJeUl J 

OjJLwj j»jS O^jJl <oliJ jjJDl i\jj\ jfi Jb>-lj j^p J Sjj^-idl t^-»*^-' c-sS" j* j^ J tS^J^ 

£Jte)l 



5 Dickinson and Fareed translation 



29 



Ji*i JiL^a l>,yA J ^ilJbJl v-Jai-t jSo jjf jTi SJlgJrl flJLa <LP CjuJjjI JUJS «1^j O^OP 

j a ^1 4 ijJb- cij*f i jj>j frUUJl 43^*j ji Jr 4 J^ J* ^-i^' Obv^f .LP Jj^r' 01 Ig-P 

Jjbwj (j' j^ 1 *■£"*■ Jji (i OtJb- <^i jJ »tjujj ^ylJsJt jWTJ j-* i£^ Jj-^ J^* *^"'j j'j "4^ 

3ibd *$\ <lp jjj i (—-sis' jj iSyr ^j c£**~^ J^ ***■ ^j'j ^ '"'j* 8 c^ J^j^' J^J cs**""^' 
JjtjJI jP tjjji 01 SJl^rl <b ^flJjJ U Jiij oJaiM J Id Ua>f iJj^ jUji! ^P t5jj 03 cJS 
<0!lj «ULj LwOi U lJL»j <LP Ufaljjj SJlOaJl *£?- «d C-Sj *j! <UI *5jl Jblb jijjfr**^ j^ OLjI 
j*>bj * *^ w »b-lj jlj j%p *ji J.J 4Pl£- £j»b- is^p^fi J c£jb*Jl ?r j^ o§ cJli* *Jipl 

^ — ?-lj j^P *A <Jj\j "i ^jS d^Op- j»i^a ^y- diiiTj ^jb- (^f jj j*J <UP jjj i ^^oJ-o^l 
01 (il j>£ — * lg*» diiij j^jJ' **-P jj <ULd (jl j%P <UP jjj i ^j^Li'il S - * j 1 ! ^*sij (t^* 8 

fll £1 j 4 4^w dJlii J ci'&Mj <LP Jblj AjIjjJ bjiy ^j^st .UjS' jP r j£ 03 (Jj\J\ 

Jipf iltj oL«aS U JLp JjJbs)! J Jb-ljj tUsT^l J c>jyd! c^^l 



8. Concerning the relation of an unknown transmitter (majhul): for our 
present purposes, there are several types of unknown people: 

a) The transmitter whose apparent integrity and real integrity are both 
unknown: in the view of the majority, his transmissions may not be accepted. 
This is in accordance with the opinion to which we earlier drew attention. 

b) The unknown transmitter whose real integrity is unknown, although he is 
apparently upright and outwardly acceptable (mastur): one of our authorities 
has said: 'The outwardly acceptable transmitter is someone who is apparently 
upright but whose real integrity is not known. Some of those who reject the 
transmission of the first type of unknown person, adduce as proofs the 
transmission of this type. This is the doctrine of some of the Shafi'ites. One 
of them who stated it plainly is the authority Sulaym bin Ayyub al-Razi: 

'Because the question of reports is based on giving the transmitter the 
benefit of the doubt and because the transmission of reports is in the hands 
of those who are incapable of gaining knowledge of a transmitter's real 
integrity, limit yourself in regard to reports to knowledge of the transmitter's 
apparent integrity. Reports differ from testimony in court, for the latter is 
before the judges and they are not incapable of (discovering a witness's real 
integrity), so for testimony in court analyze a witness's apparent and real 
integrity.' 
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It seems that this view was acted upon in many of the famous books of 
hadith in regard to a number of transmitters who lived before the authors of 
the books and about whom it was impossible to obtain real first-hand 
knowledge. God knows best. 

c) The transmitter whose identity is unknown 6 : Those who do not accept 
the relation of a transmitter whose identity is unknown do sometimes accept the 
relation of a transmitter whose integrity is unknown . Someone whom two upright 
narrators relate Hadith from and identify (that is, name) is not considered 
"unknown" in this sense. 

In response to some questions he was asked, Abu Bakr al-Khatib al- 
Baghdadi said, 'In the view of the scholars of Hadith an unknown 
transmitter is everyone whom the scholars do not know and whose Hadith 
are only from the line o f a single student. Examples are Amr Dhu Murr, 
Jabbar al-Ta'i and Sa'id bin Huddan, from whom only Abu Ishaq al-Sabi'i 
transmitted; al-Hazhaz bin Mayzan, from whom Sha'bi is the sole 
transmitter, and Jurayy bin Kulayb, from whom only Qatada transmitted.' 

In reality Sufyan al-Thawri also transmitted from al-Hazhaz. Al-Khatib went 
on, "Infrequently it does happen that the label of 'unknown' is lifted from a 
transmitter by two scholars famous in Hadith transmitting from him. 
However, the verdict that he is upright is not established by their relation 
from him.' This is something which we explained above." (God knows 
best). 

Bukhari included in his Sahih the hadith of a number of people from whom 
only one student related, including Mirdas al-Aslami, from whom only Qays 
bin Abi Hazim transmitted. Likewise, Muslim included the hadith of a 
number of people from whom only a single student transmitted, including 
Rabi'a bin Ka'b al-Aslami, from whom only Abu Salama bin Abdar Rahman 
transmitted. When Bukhari or Muslim includes the hadith of a transmitter, 
he may leave the state he was in of being unknown and rejected because only 
a single student related from him. The opposing view on that follows the 
previously cited line of argumentation known to have been made against the 
view that the statement of a single critic is enough to accredit a transmitter. 
God knows best." 

Did Imam ibn al-Salah accept the riwaya of the one who is mastur if at least 
two well known narrators took from him? 



6 Meaning Majhul al-Ain 
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Imam al-Qastallani said in his Irshad al-Sari (Sharh on Sahih al-Bukhari, 
1/16): 

This quote shows that Ibn al-Salah did accept the rule that the one who is 
mastur may have his narration accepted if two well known narrators take 
from him. This position seems similar in line with what al-Daraqutni said 
according to al-Sakhawi's quote. 

Imam al-Nawawi accepted the utilisation of the narrations of one who is 
mastur in his al-Majmu Sharh al-Muhadhdhab (9/34): 

jji «'jj3 iUlo >f C«i»^" wfj oljj { 4US* jklio *Jll~« Jii ,JlP OlPl ^a } £jAp- ( r j~J' ) 
r b^^-bM j^yr 7w?llij , jjsl^a «u^ lu^lj Ub^j bM tuj?w iUlob «*uL*« ^ |^JU?j^Jl ( Jl*j 

This type of acceptance of narrations related by those who are majhul al-haal 
is also accepted by most of the Hanafi Ulama. Indeed, Imam al-Zarkashi in 
his follow up points on Ibn al-Salah's above mentioned al-Muqaddima, known 
as Nuqat ala Ibn al Salah (3/375) quoted al-Hafiz Abu Abdullah ibn al- 
Mawwaq affirming that the Ahnaf accept the narrations of those who are 
majhul narrators (see below for Imam Ali al-Qari's analysis). 

Secondly, he claimed that the majority of the people of Hadith (akhthar ahlul 
hadith ila qabul riwayatihum wal Ihtijaj biha) accepted the narrations of one 
who is Majhul al-Haal, and he named al-Daraqutni and al-Bazzar from them. 
Ibn al-Mawwaq said: 

(♦■^bjjj Jj^ J' ^-i*bJ-' J*i J^ S" ***^ *b$iiJl J £->»bM J*f *^-2 u&&-\ U^j 



This appears to be slightly at odds with what al-Hafiz ibn Hajar mentioned in 
his Nuzhat al-Nazr (Sharh on Nukhbatul Fikr), where he said: 
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. ^ji-i ^UJ <0 »j«r US' «db- JjLxLl Jj 43j3j* <JS ( } (( JUL )} Jj 4 



This quote mentions that a group accepted the narration of the mastur 
without restriction though the majority rejected it. These quotes from al- 
Zarkashi and ibn Hajar shows that there is no absolute agreement if the 
narration of one who is majhul al-haal is totally rejected or absolutely 
accepted in all cases. One needs to see the practical reality of how some of 
the Huffaz and Fuqaha applied the rules of accepting the narrations of those 
who are majhul al-haal on an individual basis, as well as an analysis of 
specific chains of transmission. 

Ibn Hajar's student: Hafiz al-Sakhawi mentioned the following in his Fath al- 
Mugith 1 ^ (where he also commented on the last point from his Shaykh): 

OlT iiiS" iJUs jP krjbxfl j^xi\ 4Jl#r U13 jjjjj h t'^UaS OUjI <up (Jjj j*£ Jsi3 JU-ij 
AJIOP ci^r 019 idiiJb WIS k?J-l3 O^UP U^j tUf>»^jj td*^ jf tO'AJ -j,j!?-\ :Jjij 
Jb-j (^b Jb- Jj$#) ^UJl t^f (Ja~oj)l *~JilSj) "^ <^bi} jf Ajr'b 7Hj-tfJl £* ^^ 
(t^ii) J^i]' *«APj (ijJt <uSb-j) 4«UP jO.iP «^ljjJ 4~£ 013 jP «-a LaJUbj AJlO*3l j^ (jAU?) 
tfb- ji\ *#« a j iO^a^tJU ti'jil ^' «'j*j cr *>UaJ' j|t JlS US" JUity j-» (jjaLJH) »LP ^f 

.<d .XgJiu AJJiJ U-9 4JU^ j* OUSnP- U j c^jljJl 

.<U£ C&j^ tyjji &'»**)< *Sb- t^j'jJU C~5j *}} :<~-kM J 13 (JlSj 
Oj^P jf *b>-I^Ji rj^i I *■* Oj^'j *^"'j ^i'jj 0>! JbM <Ub^r j <3j3 *}! -^j ^j' J^3j 

.<L3 jJaJl j~~?" l^J^J jA? 1 ^' j£ OlikJl 5j'jj SjiS* *jo 4<dl»bw 



) 7 . 4iji Of : « J. » J ( 

) 8 . "0 ,, jcJ( 

) 9 . (( v"(ic-J( 



) 1U . JjJDl : « £ " J ( 
)". V»Jc~J ( 

13 Vol. 1/230-231 
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J* <^U~ jjJ J 13 [322 jp] US' id^jjj* p£ o.\JtfL^\ y\ p$& jj, 1 jt_j}\ J-abii ufj 

JJj t>OiJ US' Tt^waJt ^^Ip «d ">b_Jbu OjSj ^ '^j'^' j* *kj^' ^>£ ^' Jj^' '«** Vtjjj 
«^il1 J «di« A*b& US' «d •AjJbtf t^jtjit jp Ja*3! JuJjj $j£ Jjct j» >j^ jAj (ilk* JJfr 
j« :^la5j|jjl SjbPj .^isfljloJlj jtjJlS' d^JbM J*t jST^I Jljil jj! v~» Jj. Jj'j tJjSH 
j^JaS't t.&j 4«j^ ObOjM J Us;? JlSj 4«dlOP Co^j tAsJl^r CjuJjjI Ui9 tObij <LP c£jj 
OUjjj *i OlS* 019 :J-2jjj JJj 4 juJl Jj^ (J f*^ ^^ ^J* J** '^U* jj! Ugatjj iy%£ 
(Jai3 Job J) ttUail Jj$£ t^f (AjMAaJU Jj^I dJbJl) (»~~2Jt (j) $1 *i\j JJ JOP jP 1\ 

(*** j-o jiaju) *i^-l J «u brb?i£>-l t^f (<Ly <d t^fj 03) iJLa ( 9) jAlkJl J ^Op ajjS' «^a 

itjj t5j'^' s-'ji' J*' lywu «Jjf »-*2j ((•^- ,) ) M^' ((•^* s ) t&*~*^' J* (*M U) L*3b£Jl j« 
iyd?Ul Sjj^-I j~jcd9 Uajjj ttSj'jj'b jlsJt j~^"' ^ <£? jU^I oSl (<0) >yr tj\ (*kia9) 
^gjp j~jwj *i *aj t^l£M jlp OjSj 3alg-£Jt 019 cOaUJ! t5j(jJl Jjld iJbij .iSbJi (JIp 
JjS|( *— Jills' *~Ji!l lift JaL r^sa^-^i <^jp Jj <.\$& j^sxiJl J ^Ua^SH abpr' ^r 8 U^ 

.*JL~« rji iaJuia J t£jj-^ ^ JUlJJ^i ja JJjvSSo 

(»j6j ai9 aJJ oIjp j«j i^LiJU li^ IJLp- y\ <OLd iJtS'j t^jj9 jj jSG jjI *4wj :ci9 
J *her) *JL) «b *Jafl ^JUl Jj^Jl (ii ^ 4if <u£u ">U«]l 01) r *>LflJ( jj! (£*£]( Jlflj) 
(j^ jia*) SjC^-) SljjJ IgJ ry^ i«Lw>- *^J^ j-<J i*j"^l UjIjjj (Oj^-il t^-i^ - ' j-» •« r * ;! ^' 
^iuJl Jj j-tfJl9 (jfi^\ jJs»b J OjO*j) ^ Jig*]! ^Ol&i o^Jb t^f (U) +#* d ^y- 
«^3T jP 4*9JLw JU-i aJU^?- 0^ jvsx-sx-tfJU ^L-Jb JaJ 4-9j tSjAlis 4JIJ0JI [323 jp]^J* 

aJIp aJu^-I p*>\ i3%>\ f j«j dliiS' 44J bry- jj? tJb>-f Jbi *^ d~£ ijj-^^l J «d br^ jj> 

U3 t?vj^t»fljl J^j^d i J« U-wo'i b?IOP ji jkJb Lafj 4«U«A£a J L»x*i <uib- US' 4%^1 
.iUUbbiJl Oj^iJi dUu* J ^bJl JiP 5JlJbJl U* jJUL-il iJLft JiP ^ Jj>b)-! OlS'j cjSj? aJ\9 

(^iajuj) *j»yf j« aJIp jji ^k> i U ^ *4P^UpI JU»-i ^-o tJLa ^UaJl caLJ! j*j J 

A*Jj (IjjS-*^« *« *JiJl li) (e*~»J (i*i «UJbj 4<djl 7tSiL (j^«ij) 4«jUjS (j (JsJ*Jt jAj ^OJ^I ja 

*} ijAlis «dlop cijp ja jjs^dl OJ :^jj^ ( j- 8 r^' J J^ <^jj^' f 'ls^'j^' *s^ 
jp ji^bJl J £«?tjM j&!j ij t^JlJbJl j£-jii «tw j^isj 2 ja jjx^X\ : j^4ji-l ab>J Jlflj tbJ?b 

.AsllOP 



34 



Aj^aJl J li5 *i^' i^*~J 'Jj^' S^*^' rj-i J (Sjjd\ ?t?Wj .U.LP <U p jkill jAj 

.jjx^dl jAj JbM J^#£ j^3 (Jjjj ij lUPUai OUjI <up t^jj OJj : Jlfl 01 Jbw <U^ Ujx-^ Lalj 
AjLs-oJ Jj 4flj3j» jj» JLSj Jj tUj-ij ^j lAijj JjflJi jAkt ^ JUx?-^! «U3 \£ oyij jja-di 

ur <_£*» s.,-A J[p oi«u US' sh\ uf t^fjj ibsj-^ <_$*> oyj^' [324 <y] fUj <o ^y? US' aJu- 

vJU^J^I c-£ <Uj «Uiy^ jjs-^a UJ <^jji t&JU>Sjt k"U^I (JiP c£yfc! Jj 4<W>j*a£ <L3 JJi ^ 

.^jljji Jb- ^p d^xJl aLC Jj <UL?ci~J US' Up 
^Js- uJjli jia^-U «^a u£p- dJUi <_rJj t^go^.^j *J$ilP j-» c3jj*il ja Iuaj :Jl3j 
j^-i ^j** J jAj tjbc^l j^waa ^"U)|l j£ ci^jsJli 4j^S}' J ca3jj jA lijj ikijjj! 

^p j-iUlj (jj\J\ Jb- jAjslI j^jli j^j3 j]j ciJti ij klj^Jb (•^'^ aJ'UjJI c~j lils 
i»iUpr' aJUj> aJlgd 4«u)Ip jjS«J' j^j 'j^UJl jUp J J>»^ /P 'Jj^# <£jji ^. ^ ; *' fci** 8 ^' 

.t^JLP 

;\i*Jb Jlfl .J,»ljS" S^b^l cJLiiij tJuiSo^l l^?s ^ ^Ul Jj ^1 lij yVi 01 ysllaJlj 

1( ^a3l j*^L« j^p ^j>i ^j^- j^>J ^">UaJi jjl Jj3 ci^jJlfl JjSJl ayij 



The Hanafi Imam of his time, Mulla Ali al-Qari (d. 1014 AH) in his Sharh on 
al-Hafiz ibn Hajar's above work (Nuzhat al-Nazr), known as Sharh Sharh 
Nukhbatul Fikr (p. 154) mentioned: 

,j*P& Oji j-AAJ ^jxi , JL3 job ,<UP ?Jl!l t>5 «i'j *As~ ;> " Ji' *^~ 8 ,^P^" jja-J>( ^'jj J-3 U3j 

cijAt ^ j^ OJLP JO*3l h\ , JaP^i ^U'AJ l*J OUp- jjI JjiJl iJLa jlas^i j .^jbuJl 8jS*i 

U j^w j\^» jp- 4J!JL»3l j ^">U! Js> ^>\y\ J j-iUl j : - 0U»- jji ^f — Jl? ,^ji-l aJ 

.jAliaJb *£j-\ ijiiS' LCl j ,j^P olP La ^Ull ciJi^i i J ,r AflJ' S-TJi 
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lots' ,3Jia*Ji j4li\ Js- cJu)t J IS* <i*^- ,^>LJt jJU? J ill a3>j a%»- jjf aAJ Let JJ j 
..W^ j cA-Jji jjt oL^-U? JlS «b j ,J**i)l 3Jl*J 3-S*j^' J-» M ^9 fj*J' 



The last quote mentioned that a group, including Imam Abu Hanifa accept 
the riwaya of the mastur without restriction, more so if it linked to narrators 
form the Salaf al-Salihin. 

Having mentioned above that there is no agreement on utilising all narrators 
who are majhul al-haal, the converse can also be shown — that some Shafi'i 
Ulama and the great ones like Imam Abu Hanifa do accept their narrations. 
So how can the likes of Abu Alqama brag in their claim above: 

"This is a rejected rule by minority of scholars, so Abul Hassan is following 
rules of minority of scholars, and he admitted it to justify his creed, he 
follows rejected rules, accepted only by ibn Hibban, lb Khuzaymah and few 
others." 

?! 

One may ask his likes — were the likes of Ibn Kathir and Ibn Hajar also those 
who authenticated the Malik al-Dar narration to justify their creed O Abu 
Alqama? Who said there is Ijma that it is a minority rule to accept the 
narration of one who is majhul al-haal?! Who said there is Ijma that it is a 
rejected rule? Clearly there is Ikhtilaf on this issue and some flexibility has 
been seen. 

Hence, with Malik al-Dar, what is known is that some 4 students took from 
him and with the utilisation of the appraisal (tawthiq) of Ibn Sa'd, Ibn 
Hibban and al-Khalili his adala as a trustworthy narrator is also established 
Insha'allah. 

If someone was to state that Malik al-Dar is still Majhul al-Haal and his 
narrations are not utilisable from that perspective alone, we may say let us 
look at the practical realities of those who accepted the narrations of one 
who is Majhul al-Haal on specific occasions when only ibn Hibban made 
tawthiq on a narrator. 
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Demonstrating the fact that al-Hafiz ibn Hajar 

declared some narrators to be saduq or thiqa when 

only Ibn Hibban made tawthiq 

On that specific narrator 



Examples: 



i) Under the narrator known as Ishaq ibn Ibrahim ibn Nasr al- 

Bukhari, al-Hafiz Ibn Hajar mentioned the following in his 
Tahdhib (vol. 1): 



c03 OlS* Jl3j OlisJl J 0L?- ji t^"i cJl3 242 3i«i j?^! «^jj j^A 5^p ktJH ?ji ijy 

This narrator was listed in ibn Hibban's Thiqat only. On top of that, only al- 
Bukhari narrated from him. 

Imam al-Bukhari listed him in his Ta'rikh al-Kabir (vol. 1) as follows: 

l»Uf b? ^C p~»\j>\ y) j*aJ jj («*tj<l ji <jb»w1 [1212] 

It is clear from the above quote that al-Bukhari made no jarh or explicit 
Ta'dil on Ishaq ibn Ibrahim but still he narrated from him in his Sahih 
numerous times. 

This brings us on to the point that some Ulama have mentioned that if 
Imam al-Bukhari made no Jarh or Ta'dil on specific narrators in his Ta'rikh, 
then this silence on his part is an indication that such a narrator is carried 
forward in the utilisation of his narrations. Hence, this is held to be a form 
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of Tawthiq. 

Indeed, Imam al-Mizzi mentioned the following in his Tahdhib al-Kamal 
(18/265, Awwad edn) from al-Hafiz Abu Muhammad al-Ishbili (d. 522 AH) 
who quoted from the Ta'rikh of al-Bukhari that he had in his possession: 

J Jlfl 03 AJ'i i JUt?-^1 (JlP S-LP <U? Joi ^i ^Js- tjfi\ j# <Uu Jl3 c^jbxJl L«fj 4<0lsT 



NOTE — If the above quote from al-Ishbili is sound then this shows that 
generally if al-Bukhari remained silent on a narrator by not making any form 
of Jarh, then his narrations are carried forward and tawthiq is admissible. If 
this be the case then this can be extended to what al-Bukhari mentioned 
about Malik al-Dar in his Ta'rikh al-Kabir (vol. 7) as follows: 

*U£ jP ^ «dl3 <LP Oj^p U ^1 j]T ^ oj U Ja^S J Jli j+e- d'\ jUJl ^Lp jj dUu [ 1 295 ] 

jUJl <JJU jp £_U yf jp fj\* jj 



Here, al-Bukhari made no Jarh or explicit Ta'dil on Malik al-Dar, and if one 
accepts the quote ascribed to the Ta'rikh in the possession of al-Ishbili, then 
this indicates that Imam al-Bukhari would have permitted Malik al-Dar's 
narrations to be utilised. Also, the above quote from al-Bukhari shows that 
al-Bukhari knew of Malik's narration under discussion though he mentioned 
an abridged version of it. This does not mean that al-Bukhari thought the 
narration to be da'eef or that it has an inconsistent matn (mudtarib). 

Technically this narrator (Ishaq ibn Ibrahim) is Majhul al-Ain but his 
narrations were acceptable to al-Bukhari, and so Ibn Hajar declared him to 
be Saduq in al-Taqreeb (no. 333). While Shaykh Shu'ayb al-Arna'ut and Dr 
Bashhar Awwad Ma'ruf claimed that Ishaq is Thiqa in their Tahrir al-Taqreeb 
(no. 333) 



ii) Under Iyyas ibn al-Harith al-Dawsi Hijazi, Ibn Hajar mentioned in 
his Tahdhib (vol. 1): 
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iter jf. fJJJ i^j^V ^jjJ' ^Js^ ^1 jj t ^jM jj dljbM jj ^bl ^'t-Jlj ijli (^ <j*> 3 [712] 
i-l — iM j£"i J A?-lj d«J^?- L^*LP aJ S*oj jj £»J J\£» jjl <LP t£jj Obi (jl jj "U'i! 4*1^ jpj S--A* 

otfsJi J tits- jj ^ij cii 

Only Ibn Hibban listed him in al-Thiqat and just one student took from 
Iyyas, hence being majhul al-Ain. Ibn Hajar declared him Saduq in al-Taqreeb 
(no. 584) 



iii) Under Iyyas ibn Khalifa al-Bakri Hijazi, Ibn Hajar mentioned in his 
Tahdhib (vol. 1): 



<^JJ cX> $ 0>- ^ ^J £**^ Jt £?b J* ^JJ ^j^ ^^ "^ jh j*y ^ ujl tr" [ 714 ] 

d->aJ-i JuJi £j\T Jlij *£j> JaI j^ £&*jIs]I <>• ^^ ^f^ 1 J 

Here Ibn Hibban listed him in his Thiqat, al-Uqayli said he had mistakes in 
his Hadith, Ibn Sa'd listed him in the second grade of the Tabi'in in Makka 
and he had few hadiths. Ibn Hajar declared him to be Saduq in al-Taqreeb 

(no. 585) 



iv) Under Ayyub ibn Ibrahim al-Thaqafi, Ibn Hajar mentioned in his 
Tahdhib (vol. 1): 



J\ 0^ jAj "UjXP 4-2) iS'jjp ta?s J>} ^5^1 p*\ji\ jj Oji? jUaiVl Jj'Uai J ijb jl J-^> [ 728 ] 



Here, only one student took from Ayyub and only Ibn Hibban listed him in 
al-Thiqat, but still Ibn Hajar declared him to be Saduq in al-Taqreeb (no. 600) 

v) Under Ayyub ibn Bashir al-Ijli al-Shami, Ibn Hajar in his Tahdhib 
(vol. 1) mentioned: 
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*L~» ji 4-Uj <UPj *jU jj ^Lii j£ tjjj ,j»UiJl ts^^' JS-~! jt Vjd' jw»«Jl J S^-U JJ ji [ 731 ] 

Jj^tf Jliij Olji! J ^aiil «^"ij Ol&Jl J 0I~>- jj ^ij cJ3 ^^JcaJ-l 

Here only one person took from Ayyub, Ibn Hibban listed him in al-Thiqat 
while al-Dhahabi said he was majhul in al-Mizan, but still, Ibn Hajar declared 
him Saduq in al-Taqreeb (no. 603) 

vi) Under Bishr ibn Qurra, Ibn Hajar mentioned in al-Tahdhib (vol. 1) 

j,\ j> J-frlr'! <L*j J^*)1 t_Ji> J *J jf- iiji j,\ js- jJu, j> ij JJj ~»j j> jJu, ijli (^l i [ 838 ] 

JU-I Jj#£ OUaiJl jj Jlij AJb^ ^1 jj J^U-t 



Here, Ibn Hibban listed him in al-Thiqat while Ibn al Qattan declared him 
Majhul al-Haal, but still, Ibn Hajar declared him to be Saduq in al-Taqreeb 
(no. 699) 



vii) Under Khalifa ibn Saa'id al-Ashja'i ibn Hajar mentioned the 
following in al-Tahdhib (vol. 3) 



Khalifa took from three Sahaba while only Khalf took from him. Ibn 
Hibban listed him in al-Thiqat alone. Despite being majhul al-ain, Ibn Hajar 
still declared him to be Saduq in al-Taqreeb (no. 1745). 



viii) Under Rifa'a ibn Rafi al-Ansari, Ibn Hajar said in al-Tahdhib (vol. 
3): 
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Al-Bukhari and others recorded his narration and Ibn Hibban listed him in 
al-Thiqat, while ibn Hajar declared him Thiqa in al-Taqreeb (no. 1946) 

The question for Abu Alqama is does he accept the technically majhul 
narrators found in Sahih al-Bukhari or not? If he does then on what basis?! 

Finally, 

ix) Under Ziyad ibn Sayfi ibn Suhaib, Ibn Hajar said in al-Tahdhib (vol. 
3) 

<UjIj <—-g-^> «*br jt- tSjJ tj^r^ iji >kjt i}^kj &^ t>> V- -f- ^ Qi ijh-f {/, ^j ^T^ {?, <3 [ 682 ] 
jtJ !l J .UUidl J d«JJb- isrU j> .UP <0 OL&Jl J i)l~>- jj j£"i UjTj j) -X-ji-i XP <Ul <UPj ^Jl-p 



Here, only one narrator took from him, Ibn Hibban listed him in al-Thiqat, 
and no Jarh was recorded against him by Ibn Abi Hatim or al-Bukhari. Ibn 
Hajar declared him to be Saduq in al-Taqreeb (no. 2084). 

Note — Some Ulama have also made the claim that if Ibn Abi Hatim al-Razi 
mentioned no Jarh or Ta'dil explicitly in his book of narrators then these 
narrators may be carried forward. This rule was not accepted by Abul Hasan 
Ibn al-Qattan from earlier times, and pseudo-Salafi contemporaries like al- 
Albani, Hammad al-Ansari and their likes in general. 

These examples are all to do with technically majhul narrators but still they 
were accepted for their probity as narrators by the Amir al-Mu'minin of 
Hadith, the Hafiz al-Waqt bila Shak — Ibn Hajar al-Asqalani. 

If this is the way Ibn Hajar dealt with some majhul narrators then what is 
stopping us from declaring Malik al-Dar to be at least Saduq if not Thiqa?! 
Especially since Malik al-Dar has tawthiq on him from Ibn Sa'd and al- 
Khalili. 
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Al-Albani and his authentication of some chains containing 
the technically majhul narrators 



Once again, let us look at how Abu Alqama's own Muhaddith al-Asr, al- 
Albani accepted an isnad to be Jayyid (good) where a narrator known as Abu 
Sa'eed al-Ghifari who was declared - 

i) Thiqa by Ibn Hibban 

ii) Was a Tabi'i 

iii) Had no Jarh or Ta'dil mentioned about him by Ibn Abi Hatim and had 

two students narrate from him (Abu Hani al-Khawlani and Khallad ibn 

Sulayman) 



: 296 / 2 "a*-*-*Jt auur j ^uSn jis 



jj <£lb- tJ^y-l H}\* JJ •As* s-U,\* jt &Je j* ( 168 / 4 ) j*TU"l i*jr\ 

a« I Jj^oj cjut 1 : J jib «up ill j^j ijijA bl C-Afi* 1 : JlS <UI t,5jbi*}l Xjuo 

^JUl Aislj j . " sLu^l w " : JlS j . OjTJtfl : Jji; JLoj <Up ill j^U? 

J^sxJl " J JiflbM aijjf , iJLa O-juo j,\ jS> JL^fl Jbr j OliS «dbr j j ; cifl . 

J Ajt " JaSbM ilSlS . " OliiJl " J Ob^ j<l O^Ti " : JlS j , ^^^iil jP " 

: JlS j jyJl dj£L~j ( Jbu* jj! ) tSj^Jl ^ (i' JaS^-' ^ " Oliill " k*~J 

ji\ jj U " J tfJbrj c . JL3*f ^ " ^1 " J j» 1iT j . jUiP ^ Jj* 

, ^jwai-l OU-Lo jj $y&" j s-^la y\ «up <^jj . jlip ^j Jj^ : J lis " j-jjj 

. " y-T bjij <up ilsts 

(I j ( 1 / 379 / 4 ) " JiO«Ji j c >i " J fb. ^f #i oijjT diJOr j : cJis 

j^ ^3b j^Sjj*il J-aS J OijjlS (J^jJdl JLi j . *>b.U> ^ j b-j*- <LS jTJb 

: J lis ( 33 / 1 ) " <£& " «msf ^ jJL-j <Up ill JU> ill Jj-jj obn*?l 

/ 2 ) " JJbJl " J (?b- ^f #1 JlS j ! ijj ^ j . " ^jliaJl O^ju- j>\ j " 

t^jiM t^bs ji .us- s-^bs ^1 ^p e-»j jjt . . . ^-»0p- jp ^1 cJL " : ( 340 
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e . {£j*u*$\ <***** y\ j» \£\ : j^f J lis ( OjS'ii ) . . . t^jli*)' O-juo J,} j& 
: J lis , c-ftj j>\ j£ £• U* jj JlS-i UjJI?- : J 13 JLJrl j) ^w^ - ' JJ (J^ tfjS'i 

. " «^jli*Jl JUuo ui 
olj-^Jl J*Jl3 , <u jjiil *Jsw ^ j , " J-5U*. " JfcteJt *->tjii J las' : cis 

. Jlpf ill j . " Aju- " Lp> jij^Sfl J 

4-3 j : (-4^1 Jl3 . ^IjJaJl Ua»t «1jj j " : " j£-i^ " J cSj^ J^ j 

«UP Oljj j , Ij^jj <dl^-j j , S-^lA /^j 0-5* jS- <LP jjj i , i£jli*)l »L*uo jjl 

. " o~r oa^- j : J\j6\ JaflU-l Jll " a^J-l ^ " J Lull ^f ^1 

j\*Jl AJl^r <UP CjuJjjI JL23 , >Oij US' UaJ OUJLj jj i"^ «UP c£jj 03 : ci3 
Jaili-I oiL^J Syr >jr "^ , J?li^-( j» 4Pl3r <&Jb- j~«£ «di*3 , ^U jA c 

j^ jjlp t^jJL^-13 , t _ 5 ~JJJ <l)) CJUJpI j , (£jX*p «d rjJol <^JL!l jA j , jJJ'j*}' 

. JLjj aJT ^ j aJIp 4»! ^^lU? tfjJ ^sA 



Al-Albani mentioned that this transmitter's narration was declared good by a 
number of Huffaz, including Hafiz al-Iraqi. This example from al-Albani 
shows that on occasions he accepted tawthiq on a narrator who was Majhul 
al-Haal with just the tawthiq of ibn Hibban alone! 

More examples from al-Albani: 



In his Silsila al-Sahiha (2/392) he said: 

( 95 / 13 ) " alOA* £u U " J ^Ja-M j ( 2 / 20 ) " OJiyJl " J fl£ terjA 

JLP 

. ipyy 4^03 : Jl3 j*p jj( ^p *iu jp y& jj jij*J' xp iij^-i y.yhs 
(^f jjl 42-y , iJLa a»I jlp jj j-io jjp Olij oJUrj J—*^" ^ti-^j ^AA j : cis 



j^ 4Pl2r <up ^jy. jSCJ , %A»5 *i j \2~yr <L3 /X>_ f. j ( 361 / 1 / 1 ) f\9- 

^^jsdjl 0ijjl3 , «U3 *JiSsJ Ji3 jo 1 !;^! Jl^rj jV ^jS* *^ , j^P jj jij*^' *^ J 
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" <-^s)l " J JsfllM Jlfl j . " j4~j> ji\ &up , XS " : Jlfl j " aiaJaJl " J 



So how is it O Abu Alqama that once again we see your Shaykh declaring a 
sanad to be Hasan where we have a narrator known as Bishr ibn Abdullah 
who: 

i) Has been declared Thiqa only by Ibn Hibban, but — 

ii) Has no Jarh or Ta'dil recorded on him by Ibn Abi Hatim 

?! 

Al-Albani said that a group of Thiqat took from Bishr and this is on the shart 
of ibn Hibban, even so, al-Albani still went ahead and declared the sanad to 
be Hasan! 

This is what is in Ibn Abi Hatim's al-Jarh wa Ta'dil: 

] 5j~w»« jj p/M <UP cSjjJ *U^ jt} Jlfl .diii Jj£j fj\ d-aS* 1 c5j'^' jj-AW jj ^*°J 



The above mentions that 4 students narrated from Bishr: 

a) Isma'il ibn Ayyash 

b) Yahya ibn Yayha 

c) Ma'la ibn Mansur al-Razi 

d) Nu'aym ibn Maysara al-Razi 



While ibn Hibban said in his al-Thiqat: 

U — * y) *~£ <£>»Vt cr^ 1 (*^~ ! & ^ s 3j* ji J4J«J' ^ ^ j** & **" •*■»* & j^- M 2626 ] 
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Here, Ibn Hibban mentioned two more students who took from Bishr: 

a) Abu Badr Shuja ibn al Walid 

b) Zakariyya ibn Yahya Zahmawaih 

Hence, six students took from Bishr and Ibn Abi Hatim explicitly mentioned 
no Jarh or Ta'dil, except that Ibn Hibban listed Bishr in his book of Thiqat. 



Al-Albani said in his Irwa al-Ghalil '(1/242): 

d'iji ( JLoj <Up aSi) tj~p ) &\ Jj~"j c-?-U? JUj bf cjfj : <^x*3l j~^-' J£ ) - 225 

. 65 jP . ( ?>jH\ a'jj *»' J**-» J c~«^f «0brj cJlTj lopia 

.u* ji q~J-\ j* pL~* & J**-^ ^ j** & 0Uip JO^ j* ( 3 92 / 1 ) i ^J\ *\jjj 

- Ly c5 JUa£ J^rj >Jl&j : J 13 . jJbr j*j fl3!j Oils ^jUaJ^I Jbj ^1 ^ cJL^i : J 13 

«dbr j — Jw 4»l $.Li OJ j**?- iL^jJ iJLftj : ci3 . Jl*J a»I J^ J <dbr j <—-**»( r jpt OlTj 

^jj c ^jUiSli Jbj ^f jp ^jj " : Juj3 ( 35 / 2 / 1 ) " J^j c >i " J ft- ^f 

^XaJI ^sj t5jj US' Wat JL~a jj J-s-UrM <up cSjj Jii : ci3 . " ^'Uil ^JjLil jj ^ «up 

JA^(15/1)" Oliill " J 0W- jjI OjTi 03 j 4 4ijP AJV^r CjuJjjI dJUJbj ,-jpLlJi 

. Jlpf 4»tj . 3j!j j]i oJLfc Ji* J) j^oiaj j-JJJl3 OJUsW \j>\ (Jjj 03 j ^U 



Here, al-Albani declared a sanad to be Hasan based on the chain containing 
trustworthy narrators with the exception of al-Hasan ibn Muhammad al-Abdi 
who was: 

i) A Tabi'i 

ii) Declared thiqa by Ibn Hibban alone 

iii) Mentioned in ibn Abi Hatim's al-Jarh wa Ta'dil where he said that Ali ibn 

al-Mubarak narrated from al-Hasan, while al-Albani said that Isma'il ibn 

Muslim also narrated from al-Hasan, thus lifting the state of being majhul al- 

ain for al-Hasan 

How is it that with the tawthiq of just Ibn Hibban, al-Albani still declared the 
sanad to be Hasan O Abu Alqama?! 
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Imam al-Dhahabi mentioned in his early work known as Kitab al-Uluw the 
following narration: 

iSj. <d 5j'j3 j-*'j ^>j&i &\ ^ J*^ J^ j-Jj-iaJl ji ^U» 'J,^ iJaJA\ ^ j) JU^ Jl3 
jjb t£jx«it jij*J' ,J* Q&J\ Jj£> <jp- ^ Lijkj *-»b ^ J*^b ^j-^d ^d'y j^r cS'jJ 

Al-Albani in his editing of the abridged version of this work known as 
Mukhtasar al-Uluw (p. 173, note 170) said the following to this last narration: 

*i Jluo iJLa j .j*jj«iaJ! jj ^-U* iij^' : j^-*^' t^s <>! ^*^ ^i'jj j" 4 ui-wai' OjS'i :cJl3 

-406/1/2) ^b- ^t jjt oijjf iJL* U-u oii ,<u ^-L 

(407 

.jj^i iJLa J US' 

Here, al-Albani declared the sanad to have no harm with it and he based this 
claim on mentioning that the narrator Salih bin al-Durays had no Jarh or 
Ta'dil on him according to ibn Abi Hatim. Additionally Salih is majhul al- 
haal since al-Albani mentioned that only al-Dhuhli and Muhammad ibn 
Ayyub narrated from Salih. 

Ya Abu Alqama! 

Why is it that al-Albani used to reject and weaken some Asanid with those 
who were Majhul al-Haal and only listed in Kitab al-Thiqat of ibn Hibban, but 
at other times he accepted their narrations and declared their Isnads to be 
Hasan and so on?! How about the last example where no one made a single 
remark of tawthiq on Salih, but still al-Albani declared the sanad to have no 
problem with it; hence indicating a level of authenticity?! 

So how do the likes of Abu Alqama and for that matter, al-Albani stand now 
with Malik al-Dar who was also listed by Ibn Hibban and had 4 students 
narrating form him, with the fact that Ibn Sa'd and al-Khalili knew only of 
Ta'dil for Malik? 

May be the following from the Shaykh al-Hadith of the Deobandi's in his 
time will show what some contemporary Ahnaf think of majhul narrators. 
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On page 78 of the English translation by White thread Press of the book 
"The Differences of the Imams", Shaykh Muhammad Zakariyya Kandhalawi 
said: 

"If the narrator of any hadith is unknown in the field of hadith, but the other 
narrators who are narrating from him are reliable, then he will also be 
considered as a known narrator and his narration will be accepted...." 



These quotes show that there is khilaf on this issue but what it demonstrates 
is that although there is no absolute agreement that if two trustworthy 
narrators take from a narrator he automatically has his adala established as al- 
Daraqutni held (based on al-Sakhawi's quote in Fath al-Mugith), but it does 
lift his state from being an absolute majhul to others from another 
perspective as Khatib al-Baghdadi mentioned. Besides, there are at least 4 
people who took from Malik al-Dar. 

On top of this, no one is known to have weakened Malik al-Dar, so Shaykh 
Abdal Fattah Abu Ghudda in his marginalia to Imam al-Laknawi's al-Rafwa 
Takmil (p. 232-248) mentioned that the following earlier and contemporary 
authors accept the narration of someone who has not been explicitly 
weakened or listed in the books of weak and rejected narrators (al-Du'afa 
wal Matrukin): 



Al-Haythami 
Ibn Daqiq al-'Id 
Al-Mundhiri 
Al-Zayla'i 

Majd al-Din Ibn Taymiyya (the grandfather) 
Al-Dhahabi 
Ibn Abd al-Hadi 
Ibn al-Qayyim 
Ibn Kathir 
al-Zarkashi 

Ibn Hajar al-Asqalani, 
Al- Sakha wi 
Al-Shawkani 



Among contemporaries who have all passed away (with the exception of 
Shaykh Taqi) we have: 
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Ahmad Shakir ("Salafi") 

Zafar Ahmad al-Thanawi 

Habib al-Rahman al-A'zami 

Muhammad "Abd al-Rashid al-Nu'mani 

Muhammad Taqi al-'Uthmani 

Isma'il al-Ansari ("Salafi" who opposed al-Albani), 

and Abd Allah ibn al-Siddiq al-Ghumari. 

May be Abu Alqama will oppose all of these authors by quoting the likes of 
al-Mu'allimi, al-Albani or Badi al-Sindi — who seem to be the minority in 
comparison to those listed above. 

The likes of Abu Alqama will probably now say that Abdal Fattah is 
unreliable etc. We can say the same for his Imam al-Albani. The same 
applies to Bakr Abu Zayd — who was attacked even by al-Albani in his 
Tamam al-Minna. Bakr was also refuted for his own tahrifat by others. This 
is what al-Albani thought of Bakr Abu Zayd in his Tamam al-Minna (p. 32): 

Jaj US' U Jm^- ^Js. (^aJdl (w-akJI j» ^j^h <• i^*-^' Je*^' {f- '•*** *& J OlT JJ& 

«l! ^ aJp 4>c?- <UjS3 ££jl£)l <Lsu ^ 

Hence, the broken and grammatically flawed sentence by Abu Alqama 
above: 

[quote=Abu Alqama] So all muhadith who narrates from people and do noOt 
weaken them, then its narrators are thiqqa, so all majhool in books of 
hadeeth and muhadith narrating them not saying they are majhool, then it is 
taqtheeq [/quote] 

Is another example of his ta'assub, hastiness and his demonstration of the 
lack of knowledge he has in this noble Science of hadith that has been 
hijacked all too readily and easily by these upstarts from the Asaghir. Will his 
likes say that all those Ulama listed above who endorsed the point that if a 
narrator has no jarh recorded against him in any books of Jarh wa Ta'dil, or 
is not listed in the books of weak narrators — is regarded to be an acceptable 
narrator — should also be called Quburiyya?! 
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Answering the claim that al-A'mash al-Kufi committed 
Tadlis in his narration from Abu Salih al-Samman 



On top of the claim that Malik al-Dar is majhul and the alleged 
disconnection in the Isnad between Abu Salih al-Samman and Malik al-Dar, 
some of the claimants to the Ahlul-Hadith have also raised the baseless claim 
that al-A'mash may have committed Tadlis when he used the term 'an' 
(from) in his narration from Abu Salih in the sanad back to Malik al-Dar! 

Their own Imam — al-Albani, did not raise this objection of possible Tadlis 
from al-A'mash nor did he claim that there is a break in the sanad between 
Abu Salih and Malik. Al-Albani's principal objection was that Malik al-Dar 
was majhul. It seems that the likes of Abu Alqama have apparendy 
discovered more than al-Albani did on this narration! 

The version recorded in the Musannaf of ibn Abi Shayba mentions the 
following sanad and text: 

JLp j*p 0}\p- OlTj : Jlfl 4 j\jS\ dJUU jp <. ^\~p ^ jp <. J~»s>H\ j£ i kjbw y\ ly\b- 

JLoj <UlP 4»l l J*p <^Jl ji J] J^rj stbpi 4 y& jfij J Ja?J ^Ul uU>t : J IS 4 >UkJl 

jAfi CJi " : *J J-aS f\A\ J JjtjJI ^13 4 \j>±» 03 p&\3 dibwSf ( j~~x~i\ 4 ill Jj-»j U : JtfS 

y& ^13 4 " lJ ~£S\ diip 4 <_,«-& t dJUlP : <d Jij Oj^k^a jt^jf 0jc4j 4 ^>LJl <0'j3l3 

<up oj^p U ^| jJT *i uj b : Jls £ j^p ^i Ojc^ls 

Ibn Abi Shayba narrated it initially from Abu Mu'awiya. Abu Mu'awiya is 
known as: Muhammad ibn Khazim and his narrations are found in the Sihah 
Sitta. In the Tahdhib al-Tahdhib of al-Hafiz ibn Hajar (vol. 9) it mentioned the 
following on him: 



Jic j) jaj ^s- JUL Jj^ji xr^' hi^** y} ^^y csJjuJi ^^-aJi ^jl^ j> *U£ iuJi f [ 1 92 ] 
^f j — i J-Plflj ^y (^1 jj Si^J ^t jj ill J-P jj ^ »ij> J,\j cSj**)' j^P jj ill vUPj .La ^jf jj 
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L)t« y /)__i ^_ 4j djl .St j^ jAj OUaill ts?*j <t^ jjSi J-*J W>j*!" iV.'j ***' rt) *^J Jtt® (J^J i)L*»*" 

t£jjjU~Ul (_gis jj (_g*sj iXw^j t£*t-&Ut a^Ui ^v Xo£j (i^Ul ■**' XP JJ i?^J JJ-A^ 4 /V A-*-* 1 J i««Si 
*. — «i» j_j J^tj tSXSwil ji«^- ^ ts?sj t^jJ^A' tff"*tP 0"* <-*"" ,l jiJ _>*• ^rt ^' *W£ j< "U^j >-riy y)_i 

Oj— ?- J—J ic^J i«**' /H '^•^ LS^J^ ,# J l£j-*J' jJ iUftj AJb .v S-^JJ 'V U,, lH "W^J *lSUl J^J <V 
j— j (jjUt-il jj t_. >jjI JtS iijji^j c5ijUa*Jl jU^-l XP jj «X3-Ij j«a< jj tMXuoj 43 jP jj t>*^"'j ts^' 

jj in xp JtSj ^i^p^t J ou*j uJi c-?-i ibjU^ ji\ ^ts jij^rj kji*» <j' j* <s£j ^ ^^ sM^** 

lSjjAJI JlSj tX/r Uai*- tgha< ^ o^k^a JUp^I djX- jjP J ji*JaJl kjbw jj? Jj^j (J? Cju - X5-I 
<bjbv» JtSj j^"li» j-»P jJ <*ill X»P jp "t^jl*- 4 Jj' c5jjj jd/T j- 4 j**^*' (J djJ' SjjI*» y\ jjww jj jp 
,»»jlJ_!l <JUiP JtSj OUi-ij <Lju!) J* hj\*fi jjt JtS ^iw^P^I ub^i oUt ,>» jyt» ,v cJU>> ^-U* aj 
J — J i*ij> <4' tH <J^J 'M ^'^ ^J^* 4 J^' J^* 5^"j y J^f-H^ J dJUj i_-*-l 4jjI*» jj? jyw jj*J! cia 
£j jp Liul Jlij SjjU* jj! Jli *i»UP jj j^A?- jf j-Jjj JJ ^-«-*' c r^'^ , J *^Jl *>r- ? "' ^^^^ Ji*^ ijt^ 

SJU*; ->j LaJt ,jiw»p^l «U?- J Lip Xv JlT <UI Uf Jl3 4jjU^> bl »jJb US Jj^jii j^> %£"j U Jli l j^> 

SJbJl jt£)! d^iU*-^! CilT Jl3 ji-oP^I jP UeX* *^u«*-f 4jjbv« _^i <JlT gww jj*^ Ci3 t^jjJJl JlSj 
; jl*» (if J^P jSu i U ji»»pS!l XP OlTj d-JJb- 2UU~«>j UiJi 2bjl*« (^1 jf- l~sT ^Jli jj Jlij «XP 
■I <g IJLa ijti Jlii SjjU^ jjI *U>«3 Ljti Jcs- US' jl_4-^> jj SjU* 1 J^J UjJ^- dj~*£-j i_aJj AjU ^j! 
jU* ^i ^p ^^p^i d^oU-L Up! OlT ix*f uTjit U ^Tj JlS ^y-i jt-* 1 ^! J^j «j*j*^ c ^^'^ , 

j Jl3 3jjI*» jjI Jl3 ^jLaP^I J hj\*j» j>\ at j^l j^-w« jj ^^Ip jUp jj^! cUi j-^J^I J^ Ji^"' J^J 

uj j^i j 1 ^ jTij cUs djJw- Ji'j «^xii J ^o iUy*- U j$ Ux- <U cUs d-jx- JT Jji tou - jUp 

Sij^JU iarjil j^j OtS" 5j-» Jtij U>-j^ ijli jf jp if^fr^ J^j s-^jV 1 ^Ji ^^"j lT^* ^JJ cj\M\ 
J 01 — ?■ j_j SjS'ij oljki>l <U «jkp J j Sij ^^opSlt J jAj <3jX,<j jilj^- jj JtSj iij (JUJl Jt3j 
JJ JV3j 1 1 3 ii-i Ol> Jb-lj jjPj J^s- jj *L3-I JlS %?■ terj* OlT <l£)j Uiw UaiU- OlT JlSj OliiJl 
jji—S* 3 at dJlS" Jju«i jj JtSj cUi 4jUj jvJUwjj jwJ^" iu«i Ola ^Jj^J i^*^>' 4>! J^J 4 3^-) OU jji 

jpX tits' 4i JJ frUrj^l ^jj OlS" apjj ji\ JtSj ,jUp^! J Si5 jJUdt JtSj U^r^> titTj ^JjU tLjJbi-l 
lit c-?-t t)U~ILi jj j*z*-»j Sjjbw jjt tf t)Ui-i jjiLftpVl <J CUI j*>Ul <Ujt jp i-U*- jjt jj JtSj *a> JlS <Ui 
j^—i aLiA jP SjjUw (j! ti-jX* t^-S" X2~*i ciS ijti jjI JtSj jiLspVl C-jX* j^p J (iw *ijl*« ,jt j^ 

U~jj <Up ill ^jLtf j*Jl Jl ttjiU-l U>i» jijj aj^k.ii« djib-t LjJ JtS Sj^p 



Ibn Hajr said the following about Abu Mu'awiya in summary to the above in 

al-Taqreeb 
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j*iL_Jl Jai?-i aM jJufi jAj .-aP Jj^ii jij-^Sl 4jj^*° jj' Cfr**'* 1 '. ?j^ Cf- ^"*^ t 5841 J 

This last point from Ibn Hajar mentions that Abu Mu'awiya was Thiqa and 
the best preserver of narrations from al-A'mash amongst the people. 

Secondly, Ibn Hajar mentioned the following about al-A'mash in al-Taqreeb: 
fjj OlfrlyJU tJjlP Jaib- 3ij JU#^I Jj&l JU£ jj! ^lal^l ^Ju^l Olj^» jj <JUJL> [ 2615 ] 

Al-A'mash was declared to be a Thiqa hafiz (a trustworthy hafiz of hadith) 
though he did commit tadlis at times his narrations are also found in the 
Sihah Sitta. 



One of the brothers has already shown briefly that al-A'mash did not 
commit Tadlis from scholars like Abu Salih. This is what he mentioned 
based on al-Dhahabi's Mi^an al-I'tidal (no. 351 7) : 14 

Imam Dhahabi comments: "When A'mash begins a tradition with the word 'an 
(from) there is a possibility of imposture and deception. But if he relates it 
from his elders like Ibrahim, Ibn Abu Wa'il, Abu Salih Samman , etc., then it 
is presumed to possess sound linkage (ittisal).[27] In addition, Imam Dhahabi 
has also described him as trustworthy (thiqah). 

Hence, there is continuity between al-A'mash and Abu Salih as al-Dhahabi 
indicated. This will be shown from the agreement of the two Shaykhs - al- 
Bukhari and Muslim from the Sahihayn below. 



http://hadithproofsfortawassul.blogspot.com/2005/ll/hadith-3-response-to-al-albanis.html 

The arabic quote from al-Dhahabi being: 

i ^Uuiil jtlua yji j i Jilj ^ji <^j!j i fjAljl* : f^Je- jiiSi Al £ jjJl ^i V! o*A£l\ JUL*) ^Jl Jjki 

JluajV! (Js- 4Jjas-9 til-all ) JA &. 4jj! jj <jla 
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As for Abu Salih, then he is known as Dhakwan Abu Salih al-Samman. Al- 
Hafiz ibn Hajar mentioned in his al-Taqreeb the following on Abu Salih's 
status: 

ja sij^Ji Js cjjJi cJi^ oiTj c4 z& ^oii objJi ou~Ji ^u? jji oijTi [ 1841 ] 

The last quote shows that Abu Salih was from Madina, he was Thiqa thabt 
(trustworthy and firmly established) and his narrations are found in the Sihah 
Sitta. 

Since he was from Madina he would have been in an ideal situation to hear 
from Malik al-Dar who was the treasurer in Madina as is known. 

Examples from Sahih al-Bukhari and Sahih Muslim with the isnad link: Abu 
Mua'wiya — al-A'mash — Abu Salih: 



From sahih al-Bukhari 

Ojsisi jj^ail J nJLj >ji\ :oU — 41 5 < - < > • jj~*fls!l olsT — 68 "^"^ dJteJl sj£-l tcSjbUl p-f^p 

• Vj:/18/{^ljif 

JlS : JlS .up 4»t ,_j9j SjjjA (jl jp t^U* ^f jp tji^*^l jp ikjl*« jjl Ujo^f :.WsS ^*b- - 4651 

:*!•«> j <uHp 4)1 .JLtf 4)l Jj-^j 

?iuc <l)j*jji :Jt3 tC-jl : Jl3 ?lj^-> <^j*o' : J^ 'C-ajI : J^ ^Ji ^J*o' : J^ -(^J*!j' (jp^' C# ^*) 

V) tjlrf VI *^ OUoVl j* j-J <JiJl c-y US' dj~J <.s.\j> tU-Jl j* ill Jju f) : JlS .C~»? :Jli 

. Jj-Jl 0*~w» J 3*>UJ! :ub - 53 << .JL^-Uil oljjl - 1 1 << JjVl frj^rl 

4)l JU* (^l jp iijij» tj) jp t^U? ^l jP t^^oPVl jp tSjjlita jj5 l&b- : JlS iJ~*» USo*- - 465 

: Jl3 JUj <Up 

i j~~?-l3 UsjJ lil *T*IH Oli t4^-ji jij-**j U*J" t43j~> J <tf*>Loj t4&g J <tf*>l^ ^jUp JUjj ^y*Jrl e*>Lo) 

£ JL»fc-J,l J>0j j^s- tS^Ja^- <UP Ja?-j ihrji 14 4)1 <UJj V] ijhJ>~ JaSs i t«*>UaJ! VJ <kjt V cJl^t—il ^lj 
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c5iJl <uJb£ J f\i U <,2&%\ aJs- - ,£*> - jUflJj i^ui CJlT U S^U? J OlT t*b>s~J.! J^i lilj 

From Sahih Muslim 

JjM <JU«jrjj cLS JLC^I J-a? J^bjj" ob (21 ) << ii\S$\ ob^" - 1 << Jj^l *j£-l . JL— » ^c^j> 

jp t^U? (ji jp tJU*Vl jp kjbw jj? UJJjs- :*JHS tOJjT ii'j ^»^ J>} Qi & >>i ^^ (52) - 90 

: JUj "Up ill (-5 U* ill Jj~«>j JlS :JlS ;SjjjA ^1 

."tij-iii jj ji^Ji ^oij .Liu L>^J-ij ou ou^i .SAif jjij bjJia ^i ** .j^ji j*f »Tt>i" 

j-iij" jTJu ij .aU-i)!l IJL4 jS-«*^!l jp jjyr t&is- :*$$ <Vj*" # ji*jj •^j*-' 1 J* ^m 5 * ^-^-j (52) 

."(3j-iii JJ ji£)i 

iijj <y> JLp ji£jl *--! <jb&l OU ob (35) << ii\£$\ obT - 1 << Jjty tjJrl . ( »JL^ ^?w 

tj^Utf ^f jp tjUpty jp Sjjbw jj! biOs- :*}|lS tojjT jjIj S^-Si ,ji jj j& jjl IAb>- (81) - 133 

: Jl3 ifljijA ^l jP 
.4Jbj b : Jji .X; t)Ua-iJl JjspI tJj^»i ao^t-Jl *iT j»l ty lil" :*i-»j <l!p ill ^^Uj ill Jj->j J IS 

."jbJl ^JIS C-jU ij^u-Jb Oj^lj .ibJrl <dj J^t^i iy^Jb fi\ jjl yS .(jjbj b OJjT ^l IAjj Jj) 

jilj jlj^l JL-.I «jj£ JaJLp 0L) ob (46) << ii\S$\ olsT - 1 << Jj^l frjJH .(JL— » ^w 

«jij *^jd *ij (HJ) J^i *^J ^biJl fji <**" *f^i ^ Jd^ 1 3£>te)l cJUjj .<_ALS~b 3*LJl Ja^J 3-lwJb 

*JI olAp 

^i ^p t(J i^pS!i ^p 44jjbv« ^ji uiA?- :^is cc^jT j^ij i--i ^i ^ j^o jji bia^-j (108) - 173 

: JlS .jSo ^! OJ.b>- IJiaj iSjjjA ^1 jp t^U* 

olip p&j p^Sji *ij |»^Jt jiiy *^j i«biJl ^>jj ill j^JI^j *S o*Aj " ^j .Up itl JU* ill Jj->j JlS 

ilb <d cAl^ti j-^*Jl Juu 3*t-o *^j *^b J^rjj . J«»*Jl jjI j 4 4*^ 5">bi)b s-U Jjai ^^Hp J^-j :«Jl 
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ii\j <.jj Ifw sUaPl d\i cUJJ % AjoLt *i UUJ £>b Jjtjj .dJUi j;P JlP j»j cAJLUaJ IJlTj IJ& Laj>-^ 



Al-Hafiz ibn Hajar mentioned in the introduction to F^//> al-Bari, known as 
Hadi al-Sari (p. 303) the following point about this connected link: 

This last quote shows that al-Hafiz regarded the chain: Abu Mu'awiya — al- 
A'mash — Abu Salih to be the most authentic of chains of transmission (min 
assahh al-asanid) and it is repeated often in Sahih al-Bukhari. There are more 
examples in Sahih Muslim than Sahih al-Bukhari for this common link. 

In those examples from Sahih al-Bukhari and Sahih Muslim there is an'ana 
utilised by al-A'mash from Abu Salih, but the two Shaykhs did not consider 
there to be tadlis in this type of link where al-A'mash used the term "an" 
(from) when narrating from Abu Salih. This is conclusive to show that 
Imam al-Dhahabi was correct in his claim mentioned above regarding al- 
A'mash not making tadlis from Shuyukh like Abu Salih. 

Indeed, the likes of al-Hafiz ibn Hajar and before him, Imam ibn Kathir did 
not identify this claim of a hidden defect (ilia) if al-A'mash used an-ana to 
link his narration from Abu Salih al-Samman. In conclusion, there is no 
problem or tadlis in the above common link, thus the isnad going back to 
Malik al-Dar via that common link is also Sahih. 



The likes of Abu Alqama need to show conclusively why they are at odds 
with al-Bukhari, Muslim, al-Dhahabi, Ibn Kathir, Ibn Hajar and it appears 
also al-Albani — none of whom mentioned this claim that al-A'mash may 
have committed tadlis when reporting from Abu Salih al-Samman. 



[quote = Abu Alqama] 

Abul Hassan said : The Malik al-Dar narration was also known to al-Hafiz 

ibn Abdal Barr in his al-Isti'ab (2/464, under the biography of Umar ibn al 

Khattab) 

So here he used the same fabricated rule, saying 
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Ibn Abdal Barr did not criticise this narration in any way, just as Abu Ya'la 
al-Khalili did not in his Kitab al-Irshad after narrating it with his isnad and 
the similar matn 

So here all narrations a muhadith quote and do not weaken are saheeh and its 
narrator thiqqah for them 

These are thje rules of Qubooriyah [/quote] 

I say: This is not a rule or an evidence, nor have we fabricated anything to 
date to establish our claims Insha'allah. Rather, the reason why I mentioned 
that Ibn Abdal Barr and al-Khalili mentioned it was to demonstrate to your 
ilk that the narration was not deemed to be a wasila to Shirk al-Akbar by 
these Ulama! If it was the case then why did these earlier Huffaz not rule it 
to be a Khabar, which leads to Shirk? That was the reason for mentioning 
that — not as this misinterpreter and slanderer thinks by calling people 
Quburiyya! May Allah guide this Hashwi who believes that Allah is literally 
settled (istiqrar) on the Arsh! 

Did al-Albani fabricate a principle in Hadith Ya Abu Alqama when he 
declared a sanad to be Hasan on the mere basis that a man is known as a 
Muhaddith of Baghdad alone?! Or may be you should admit that al-Albani 
is a contradicter on the issue of accepting the narrations of those who are 
majhul al-haal at times and rejecting them on other occasions?! Just as he 
contradicted himself by declaring another sanad recorded by al-Tabarani 
going back to Malik al-Dar again, to be Hasan, in his tahqiq to al-Mundhiri's 
Targhib al-tarhib! Your likes are quick to save the contradictory faces of 
your own Ulama but harsh and hasty in ridiculing those whom you malign as 
"Quburiyya"! Let the reader take note of the games of these asaghir min al- 
Hashwiyya. 

Does he think that Ibn Kathir — student of ibn Taymiyya was encouraging 
Shirk when he authenticated that narration under discussion?! Would he like 
to say clearly that Ibn Kathir was a Quburi for promoting this narration with 
its Tashih in two separate books?! Or how about those Ulama, including Ibn 
Kathir, who spread the story attributed to al-Utbi. Will he dare call them all 
Mushrikin?! Or will he jump around with his sarcastic deductions?! His 
deductions are flip-flops, which are irrelevant and incoherent to the specific 
topic of the Malik al-Dar narration as well. 

[quote = Abu Alqama] 

If Ibn Abdil Barr was to quote any hadeeth agianmst AHnaf and being quiet 
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and it had a majhool narrator, then these people would never accept it. 
[/quote] 

This has nothing to do with the Malik al-Dar narration — so his sidetracking 
is useless. Every narration needs to be dealt on its own merits with an 
investigation of who said what on it. This is the way of the Ulama unlike the 
Ahlul Ahwa. I am convinced that Abu Alqama himself would not accept 
everything that Ibn Abdal Barr claimed. An example is the fact that Ibn 
Abdal Barr preferred 20 Rak'ats of Taraweeh and he answered some of those 
narrations regarding 8 Rak'ats in his al-lstidhkar. Abu Alqama is one of those 
who oppose 20 Rak'ats of Taraweeh inline with al-Albani and others. 

[quote = Abu Alqama] 

Sarfrza Khan ansered in his books to brawliyah, and wekened some 
narratrions from Mustadrak and others, saying narrators are majhool, Hakim 
is mutasahil. 

And Sarfraz Khan clearly said that muhadith also quote fabricated ahadeeth, 
so their quoting fabrications and lies does not mean these hadeeth and 
narrators are saheeh. 

So here, Abul Hassan is using rules of Bralwi, this Muhadith quoted this 
hadeeth, so it is saheeh, while the narrator has been declared thiqqah by 
nobody. 

Abul Hassan is a real brwlai in his treracheries and forgeries on ilmul 
Hadeeth. [/quote] 

What on earth has Sarfraz Khan got to do with this narration from Malik al- 
Dar? Nothing as far as I can see. So this Kadhhab who called me a Barelwi 
has got his facts twisted, just as he had when he thought of me as a 
"Deobandi" or a "Kawthari" or whatever falsity he threw as mud slinging 
words to demean me. This writer had said more than a year ago the 
following: 

"Continuing on the last name, let it be known to the bare faced liars 
amongst the Asaghir who visit this forum that I do not acknowledge or 
personally endorse the views of anyone who contradicts soundly 
established fundamentals in aqeeda, be it from: Abdullah al-Habashi, 
M.S.R. al-Bouti, Hasan al-Saqqaf, Hisham Kabbani, GF Haddad, Nuh 
Keller, Hamza Yusuf or before them all: Muhammad Zahid al-Kawthari, 
Ahmad al-Ghumari etc etc. These are recent contemporaries and are not 
our major Imams in aqeeda, and they are men who can make mistakes and 
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may hold Shadh views that we need not follow, endorse, let alone 
acknowledge. Patently, we do not recognise them as Imams whose words 
establish the Hujja of a creedal doctrine on us. Rather, those named 
usually quote those before them in their personal aqa'id." 

Also, I said: 

"Where the Haqq is found, that should be the priority. The Haqq is known 
by the soundness of its evidence and its detailed explanation by the Imams 
of Huda whose status is esteemed and uncontroversial to the bulk of the 
major Ulama. Our major Imams are from the earlier part of Islamic 
history, and their remnants in status, knowledge or similar rank have 
appeared amongst the Mujaddidin, Mufassirin, Muhaddithin and Fuqaha 
via the centuries, as Allah has willed. The Ta'ifatul Mansura is a reality, 
and it's the group known as al-Sawad al-A'zam in other Ahadith. This 
group and its men are known and their aqeeda is closest to the way of the 
Qur'an and Sunna. Those who lack Muttasil Asanid back to these higher 
authorities are not genuine defenders of sound Islamic creed, but are 
usually the exponents of batil and on other occasions they mix the Haqq 
with Batil to spread their claims further to the unwitting masses. 

Our aqeeda is not something that is new or formulated afresh - but it is 
what has reached us from al-Salaf al-Salih via Mutawatir and Muttasil 
Asanid. We need not make Taqleed in aqeeda like the Asaghir do in 
many positions fanatically from the likes of ibn Taymiyya. The Asaghir 
claim the way of the Salaf, but in many issues they contradict the Salaf 
and it is rare to find one amongst them who took aqeeda with a Sanad 
back to the Aimmatus- Salaf. Even the likes of al-Albani had little 
authority when it came to possessing the Isnad like the great Ulama of the 
past did. The Asaghir today are mere parrot fashioned callers to the 
findings of their so-called Kibar Ulama like: Ibn Baz, ibn Uthaymin, al- 
Albani et al... In Aqeeda, fiqh and even the grading of Ahadith into sound 
and false... They are the worst example of Taqleed, something they warn 
most people to avoid. With them, this maxim holds most true: 



"Do as I say not as I do 



!" 



Take note O Asaghir, that the Shaykh who gave al-Albani an Ijaza Aama 
(a general Ijaza for the sake of Baraka alone) was Shaykh Muhammad 
Raghib al-Tabbakh al-Halabi. O Asaghir - do you know who he was? 
Have you seen his Thabat in Hadith and what he transmitted? He was 
Hanafi in Madhhab, Ash'ari in Aqeeda according to his surviving student 
from Halab: Dr Ibrahim al-Salqini, as Allah is my witness. Shaykh 
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Raghib al-Tabbakh was a friend to your enemy: Shaykh al-Kawthari. 
The latter wrote a brief and praiseworthy article on the death of Shaykh al- 
Tabbakh in his Maqalat. Shaykh Raghib called Shaykh al-Kawthari: "Al- 
Alim al-Fadil" in his notes to Hafiz al-Iraqi's Sharh on ibn al Salah's 
Muqaddima. Shaykh Raghib's true successors are his late student, the 
fellow Halabi: Abdal Fattah Abu Ghudda (d. 1997) and the currently 
alive: Dr Nurud-Din Itr al-Halabi then Dimashqi. These men are also 
Hanafi and have no problem with the way of Asha'ira and Maturidiyya. 
Hence, when these Asaghir attack, they should not forget that there own 
"Muhaddith al-Asr" also took from a Hanafi/ Ash'ari! 

AR Qadri was also devastatingly humiliated when his own Imam: Ahmad 
al-Ghumari and his aqeeda plus manhaj were shown up as indicated 
above. This individual also failed to respond adequately when Shaykh 
Shu'ayb al-Arna'ut was attacked by a pseudo-Salafi called: Khalid al- 
Shaya from Riyadh. Most surprisingly, his pseudo-Salafi associates at the 
forum he posts at (and who visit here and post crass comments after 
departing from here) failed to challenge the Karachi based one on the 
allegations that Shaykh Shu'ayb made Ta'wil on the Sifat narrations. 
Now, if it weren't for one calling himself "Salafist" - I wouldn't have 
hesitated to label them all with hypocrisy for their shrieking silence on this 
affair alone! Hiding the truth is their manhaj and shouting with snipped 
quotes is their way today. May Allah save us from their Fitna and guide 
them to their senses, for they are also notorious for attacking each other 
with slanderous slurs and refutations, to the extent of physical fisticuffs on 
the streets and Masjids of all places." 



Hence, Abu Alqama accusing us of treachery and forgery is his self-invention 
created out of his desperation to oppose the grading of earlier Huffaz like 
Ibn Kathir and Ibn Hajar and many other contemporaries who all agreed on 
the authenticity of the Malik al-Dar narration! It is also bewildering to see 
how this Hashwi — Abu Alqama attempted to use the work of Ahmed al- 
Ghumari in radd to al-Kawthari, but also failed to mention that Abdullah al- 
Talidi — one of the surviving students of Ahmed al-Ghumari mentioned that 
his Shaykh took back his earlier radd on al-Kawthari. Then how is it that al- 
Ghumari is a witness for the likes of Abu Alqama when the same Ahmed al- 
Ghumari also defended Tawassul and his work has recently been printed?! 
On top of that, Ahmed al-Ghumari was anti-Mua'wiya, anti-Ibn Taymiyya 
and declared the Wahhabiyya to be the Khawarij of the time! Let the reader 
see how desperate this Hashwi really is in the low depths he has tripped into, 
in order to blacken the names of anyone he thinks is a "Quburi" or 
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"Madhhabi" or "Ash'ari"! O Hashwi isn't Ahmed al-Ghumari a Quburi to 
you? 

Abu Alqama failed to admit the fact that his colleagues: Abu Khuzayma and 
Abu Hibban tampered with quotes, as did al-Albani. He failed so miserably 
to defend them let alone admit that they tampered! Indeed, these two who 
call themselves Abu Khuzayma and Abu Hibban also lied against Imam 
Ahmed ibn Hanbal by claiming that the Imam used to place his hands upon 
the chest in Salah! 

See here: 

How al-Albani cut of the words of Qadi Iyad: 

http://www.sunniforum.com/forum/showthread.php?t=7010 

Distortions of Abu Alqama's friends: 

http://www.sunniforum.com/forum/showthread.php?t=7104 



In the last link one can also see things that this Hashwi would probably deem 
to be the acts of the "Quburiyya" — but he has failed to admit what he 
personally thinks about the following mentioned in the link: 

Dawud ibn Salih said: "[The governor of Madina] Marwan [ibn al-Hakam] 
one day saw a man placing his face on top of the grave of the Prophet. He 
said: "Do you know what you are doing?" When he came near him, he 
realized it was Abu Ayyub al-Ansari. The latter said: "Yes; I came to the 
Prophet, not to a stone." Ibn Hibban in his Sahih, Ahmad (5:422), Al- 
Tabarani in his Mu'jam al-Kabir (4:189) and his Awsat according to 
Haythami in al-Zawa'id (5:245 and 5:441 #5845 Book of Hajj, "Section on 
the honoring of the dwellers of Madina, chapter on placing one's face against 
the grave of our Master the Prophet saws" and #9252 Book of Khilafa, 
"Chapter on the leadership of those unworthy of it"), al-Hakim in his 
Mustadrak (4:515); both the latter and al-Dhahabi said it was sahih. It is also 
cited by al-Subki in Shifa' al-siqam (p. 126) and Ibn Taymiyya in al-Muntaqa 
(2:261 f). 



May be the likes of Abu Alqama and his colleagues can talk about these 
positions attributed to Ibn Hibban in his Kstab al-Thiqat: 
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Ibn Hajar in his Tahdhib al-Tahdhib mentioned the following about Ibn 
Khuzayma: 



(♦S'lJ-l) Jli ^Ul ^o U^-j^- J^i ^-~* Qi J—^-l ^ J-»jil ^4 J ^* J^4 ^ ^-*^J ( ^JJJ*"-"^ 1 J*? 
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Also, from Imam al-Dhahabi's Mu'jam al-Shujukh (1:73, no. 58): 



Ahmad ibn al-Mun v im related to us... [with his chain of transmission] from 
Ibn ~Umar that the latter disliked to touch the Prophet's — Allah bless and 
greet him — grave. I say: He disliked it because he considered it disrespect. 
Ahmad ibn Hanbal was asked about touching the Prophet's — Allah bless 
and greet him — grave and kissing it and he saw nothing wrong with it. His 
son ~Abd Allah related this from him. If it is asked: "Why did the 
Companions not do this?" We reply: "Because they saw him with their very 
eyes when he was alive, enjoyed his presence directly, kissed his very hand, 
nearly fought each other over the remnants of his ablution water, shared his 
purified hair on the day of the greater Pilgrimage, and even if he spat it 
would virtually not fall except in someone's hand so that he could pass it 
over his face. Since we have not had the tremendous fortune of sharing in 
this, we throw ourselves on his grave as a mark of commitment, reverence, 



60 



and acceptance, even to kiss it. Do you not see what Thabit al-Bunani did 
when he kissed the hand of Anas ibn Malik and placed it on his face saying: 
"This is the hand that touched the hand of Allah's Messenger"? Muslims are 
not moved to these matters except by their excessive love for the Prophet — 
Allah bless and greet him — , as they are ordered to love Allah and the 
Prophet — Allah bless and greet him — more than their own lives, their 
children, all human beings, their property, and Paradise and its maidens. 
There are even some believers that love Abu Bakr and "Umar more than 
themselves... 

Do you not you see that the Companions, in the excess of their love for the 
Prophet — Allah bless and greet him — , asked him: "Should we not prostrate 
to you?" and he replied no, and if he had allowed them, they would have 
prostrated to him as a mark of utter veneration and respect, not as a mark of 
worship, just as the brothers of the Prophet Yusuf prostrated to him. 
Similarly the prostration of the Muslim to the grave of the Prophet — Allah 
bless and greet him — is for the intention of magnification and reverence. 
One is not to be accused of disbelief because of it whatsoever (la yukaffaru 
aslan), but he is being disobedient [to the Prophet's injunction to the 
Companions]. Let him, therefore, be informed that this is forbidden. It is 
likewise in the case of one who prays towards the grave." 

Do you not you see that the Companions, in the excess of their love for the 
Prophet — Allah bless and greet him — , asked him: "Should we not prostrate 
to you?" and he replied no, and if he had allowed them, they would have 
prostrated to him as a mark of utter veneration and respect, not as a mark of 
worship, just as the brothers of the Prophet Yusuf prostrated to him. 
Similarly the prostration of the Muslim to the grave of the Prophet — Allah 
bless and greet him — is for the intention of magnification and reverence. 
One is not to be accused of disbelief because of it whatsoever (la yukaffaru 
aslan), but he is being disobedient [to the Prophet's injunction to the 
Companions]. Let him, therefore, be informed that this is forbidden. It is 
likewise in the case of one who prays towards the grave." 

Ya Hashwiyya answer these Ulama like al-Dhahabi and Imam Ahmed if you 
can and call them "Quburiyya" if you dare. 

See here for a reply to Abu Alqama who posted under the name "Abu 
Taymiya" here: 

http://www.sunniforum.com/forum/showthread.php?t=6114 
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[quote— Abu Alqama] 

He did not find any Imam declaring malik dar tro be thiqah, so he just said 
this one and this one quoted and quotin g means it is saheeh. 

So all fabrications in books of hadeeth, Bazar, Tabarani and Darimi, and 
others and they did not weaken them would mean all these mawdoo'at are 
saheeh. 

Abul Hassan is just trying to deceive people with his seprate rules of hadeeth, 
and his forcing a majhool man to be thiqah. 

Rather if people like ALi ibn Madeeni and Ahmad mentionned Malik Dar 
and did not say he was thiqqah, then it would rather show he is majhool. 

But he turns rules like Zahid Kawthari, follows weak sayings of muhadith 
about Majhool. 

And Malik Dar is Sahabi for very little some, you can see yourself, he is a 
tabii fro majority, but why Abul Hassan bases on Thann do justify his creed. 

Because he has nothing saheeh or agreed upon by the Ummah about Istishfa, 
and if ever it was mashroo, there should be at learst one saheeh hadeeth with 
all thiqah narrators for all muhadith, while Ahnaf do require Muataweatir or 
mashoor for things that cannot remain hidden, [/quote] 

So here, Abu Alqama lied by saying that no one declared Malik al-Dar to be 
Thiqa. Why did he forget to mention that Ibn Hibban did declare him in his 
Thiqat, then the words of Ibn Sa'd and al-Khalili are strong enough to show 
that Malik is not majhul and his narrations were sound enough to be declared 
Sahih by Ibn Kathir and ibn Hajar; on top of that his own Imam — al-Albani 
did declare a narration from Malik al-Dar as recorded by al-Tabarani to be 
Hasan! 

Now, Abu Alqama knows this very well about al-Albani — but he just can't 
explain why al-Albani did declare another narration from Malik al-Dar to be 
Hasan! Or is it a contradiction?! He has no proof to show why al-Albani 
came to the decision that the following narration is Hasan as he did in his 
Tahqiq to al-Targhib wal-Tarhib of al-Mundhiri: 
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The real deceiver of the masses here is this person who in the past posted 
under at least 2 different screen names on Sunni Forum! May be he can tell 
us what he posts under at "Sunnipress" as well. 

Al-Kawthari did say that the Malik al-Dar narration is Sahih and he based 
that not on his hawa but he quoted Ibn Hajar from his Fath al-Bari. Hence, 
al-Kawthari was not the ultimate reference for any Sunni in this time — but 
those who came centuries earlier. Sayyid Abdullah al-Ghumari also 
authenticated it as did his students like Mahmud Mamduh in agreement with 
the earlier and established Huffaz of Hadith: Ibn Kathir and ibn Hajar al- 
Asqalani. 

As for this issue of Tawassul — then he needs to answer all the other 
narrations and their analysis that has been presented to date with precise 
quotes from Ulama, rather than his futile guess work. 

Let him look at this for more: 
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http://hadithproofsfortawassul.blogspot.com/2005/ll/hadith-proofs-for- 
tawassul.html 



[quote = Abu Alqama] 

They required tawatur for Raful ydayn as Kashmiri in urf Shazee and 
Sarkhasi in Mabsoot, but here they have only one hadeeth, with no muhadith 
saying Malik Dar was thiqah. [/quote] 

Another lie! Malik was declared thiqa by ibn Hibban and words of Ta'dil 
have come from Ibn Sa'd, and al-Khalili, while Ibn Kathir, Ibn Hajar and 
many contemporaries accepted his narration, as did al-Albani on one 
occasion! Using the rule of lifting the state of being majhul according to al- 
Daraqutni and others would also lead to the point that these Ulama would 
also have no problem if someone was to deem Malik al-Dar to be known 
(ma'ruf), while al-Daraqutni's statement leads to the declaration of adala for 
Malik al-Dar. I can't see what raful yadayn and al-Kashmiri has to do with 
this narration from Malik al-Dar. That is just more digression from the 
ranting inconsistencies of the likes of Abu Alqama. 



[quote = Abu Alqama] 

Abul Hassan is only deceiving ignorants, and Allah's Shareeha is based on 

yaqeen, and not this one was tresasurer, he might be a Sahabi, and some 

muhadith made rules of majhool being thiqah with two thiqah narrating from 

him. 

And Ahnaf are last to accept Ibn Hajar and others ibn Katheer when it 
against his madhab. Ibn Hajar said Zul Yadayn and Zu Shymalayn to be two 
people, yet Nimawi and Kashmiri said they are same, and tried to prove by 
this way that narration of ABu Hurayrah about Zul Yadayn was mursal 
Sahabi and abrogated... 

So ABul Hassan is desperatly try to antheticate this weak and ma'lool 
hadeeth, opposing Ijma of Sahabah. 

Note : In hadeeth it is told that the Man who saw in dream the Prophet saw 
went to Umar and told him, but there is no mention that he told Umar as 
well that he asked Prophet saw to do Istishfa, rather the context tells he told 
his dread and the Prophet's order, and Umar cried saying he was defectious 
and late in this action. 

So nowere it is told this man told Umar his istishfa, and Umar said : You 
reached the SUnnah, whenever you have a problem then go to the Grave of 
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the Prophet saw, 

And Sahabah and Tbii had many problems, and this solution should have 
come in a mutawatir way from Salaf, not from a majhool man, with in 
narrators a majhool Tabii 

Majhool and liras, that is all they can narrate from.... 

While intelligence asks muatawatir from this, Aloosi said in his tafseer, if it 
was true it would come from Ahle Bayt, Sahabi Tabieen, Aimah... 

But we have nothing saheeh from them about that. 

What greater daleel for normal intelligence to reject that. 

But yet Abul Hassan has destryed his intellegence, corrupted it with 
tasawwuf and in this majnoon state, he is trying to misguide the Ummah and 
alter the Noble SHaree'ah 

MAy Allah protect us from Qubooriyah[/ quote] 

This is all ignorant talk in very poor English grammar. This person has not 
been able to prove anything siginificant so he thinks he can now try winning 
an argument by accusing people of treachery, fabrication, inventing Hadith 
rules, bringing in irrelevant side issues, claiming that Malik is majhul, that no 
one did tawthiq on him and declaring people Quburiyyah! 

Rather, the Ilm of Hadith is taken from the earlier Huffaz and not from 
Asaghir who live in France or his references from the so-called "Ahl-e- 
Hadith" of his original land! 



Ya Abu Alqama, your saying: 

"But yet Abul Hassan has destryed his intellegence, corrupted it with 
tasawwuf and in this majnoon state, he is trying to misguide the Ummah and 
alter the Noble SHaree'ah" 

Should have been directed first to Ibn Kathir and Ibn Hajr who 
authenticated this narration O Muta'assib! Then we know that your Imam 
al-Albani contradicted himself by admitting once that another of Malik al- 
Dar's narrations is Hasan in his "Sahih" Targhib wal tarhib, and your excuses 
for him are useless to our debate. 
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The incoherent and inconsistent nature of Abu Alqama's last quote shows 
that he is only one that knows how to rant and rave and not establish 
anything he says with any substantial and authoritative quotes from the 
Ulama al-Salihin. 

The conclusion of all his baseless claims should have been primarily directed 
to those masters of hadith like Ibn Kathir and Ibn Hajar who authenticated 
and knew the meaning of that narration better than these unknown asaghir 
like "Abu Alqama". 

As for his "interpretations" of the matn of the Malik al-Dar narration — then 
what relevance is it to hear this unknown one's claims when he has no 
reference to support his claim? It is clear that Abu Alqama is merely 
guessing at and surmising the meaning to the Malik al-Dar narration from his 
own bias. Rather, he should leave his hawa and claims and bring in the 
verified comments to this narration from those who knew this narration well, 
like Nurud-Din al-Samhudi in Wafa al-Wafa, Taqi al-Subki's Shifa al-Siqam, al- 
Qastallani in Mawahib al-Laduniyya, or its Sharh by al-Zarqani, or Jawhar al- 
Munat^am by Ibn Hajar al-Makki etc. 

As for al-Hafiz Ibn Hajar al-Asqalani O Hashwi — He was a Shafi'i, Ash'ari 
(as has come down to us via a Musalsal isnad), had Hanafi students like Ibn 
al-Humam and Qasim ibn Qudubugha, but now this same al-Hafiz ibn Hajar 
al-Asqalani has become the target of criticism for his explanations of 
narrations primarily linked to the Sifat of Allah by these Hashwiyya of the 
age. Let us see how ibn Hajar al-Asqalani made Tawassul O Hashwi. 

AH Murad of Cambridge mentioned: 



Shaykh al-Islam Ibn Hajar departed this life 
in 852. His funeral was attended by 'fifty thousand 
people', including the sultan and the caliph; 'even 
the Christians grieved.' He was remembered as a gentle 
man, short, slender, and white-bearded, a lover of 
chess and calligraphy, much inclined to charity; 'good 
to those who wronged him, and forgiving to those he 
was able to punish.' A lifetime's proximity to the 
hadith had imbued him with a deep love of the 
Messenger (may Allah bless him and grant him peace), 
as is shown nowhere more clearly than in the poetry 
assembled in his Diwan, an original manuscript of 
which has been preserved at the Egyptian National 
Library. A few lines will suffice to show this well: 
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'By the gate of your generosity stands a sinner, who is 
mad with Cove, 

O Best of mankind in radiance of face and countenance! 

Through you he seeks a means [tawassaCa], harping for 
JACCah's forgiveness ofsdps; 

from fear ofJ-fim, his eyeCidis wet with pouring 
tears. 

Although his geneaCogy attributes him to a stone 
[hajar], 

J-fow often tears have fCowed, sweet, pure andfresh! 

"Praise of you does not do you justice, hut perhaps, 

In eternity, its verses wiCChe transformed into 
mansions. 

My praise of you shaCC continue for as Cong as I Cive, 

for I see nothing that couCdever defCect me from your 
praise. 



Is the above ode from the pen of al-Hafiz ibn Hajar a Wasilla ila'l shirk O 
Abu Alqama? 



[Quote=Abu Alqama] 

So here are some rules of Abul Hassan AL Kawthari 

A Muhadith mentionning a narration and not weakening it means that it is 
saheeh for him and narrators are thiqqah. 

Being a treasurer is tawtheeq, so all governors of Umar and Uthman were 
thiqqah... Some being accused of drinking wine... 
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A favored rejetced rule of Ibn Hibban and ibn Khuzaymah about Majhool ul 
Hal and mastoor. 

Being a Muhadith means being thiqqah.... 



Ya ABal Hassan, do you have other bateel rules like whatever is reported 
without isnad in hanafi books is saheeh if a faqeeh acted on it. 

Or Whatever comes from Deobandi Imam is saheeh, as they have kashf and 
their kashf tells that these hadeeth are saheeh like ibn Arabi... 

Abul Hassan, are ibn Hajar, Dhahabi and other sayings hujjah for you, so 
their weakening hadeeth of raful ydayn is hujjah for you ? 

Abul Hassan, write a book of you own Mustalah ul Hadeeth... 

Ilmul Hadeeth inda Abil Hassan AL Kawthari Al Majhool... 

Like Sa'eed Mamdooh who autenticated fabricated juzz Mafqood.... 

It is sure if you learn hadeeth from their book, there can be a lot of damage 
to muslim creed... 

Or maybe Hassan Saqqaf, or Alawi Maliki and other revilers of Sahabah... 

Your own Imam Abu Haneefah rejected Istishfa from graves... [/quote] 

All this is mere slander and speculation from the broken pen and twisted 
tongue of "Abu Alqama" — the one who posted in the past with different 
screen names to deceive the masses with much distortion against mainly the 
Ahnaf! 

Those names listed above (Saqqaf, Alawi Maliki, Mamduh) are not our 
Imams who reached the level of Ijtihad, nor are they Ahnaf or Huffaz of 
Hadith. Nor is al-Kawthari our Imam or hujja unlike al-Albani is to your 
likes — the one who made enormous mistakes in Hadith! 

These names all agreed with Ibn Kathir and ibn Hajar that Malik al-Dar's 
narration is Sahih, as did others from this age. 

Your claim that al-Dhahabi and Ibn Hajar weakened narrations on raful 
yadayn — I ask where and which narrations?! I have seen Ibn Hajar 
authenticate some non-raful yadayn narrations in al-Diraya. 
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What has this got to do with Malik al-Dar anyway?! In fact, al-Dhahabi and 
Ibn Hajar listed Malik al-Dar as being a Sahabi — so he was adil to them and 
not majhul like you claimed with no significant dalil O abased one who 
writes with hawa, ta'assub, poor English, nay undecipherable words at times 
by over relying on your own pre-conceived bias and false notions derived 
from your own biased Ulama like al-Albani, Bin Baz, Ibn Uthaymin, 
Hammad al-Ansari, al-Jaza'iri etc — who were all men of this time and none 
of them were agreed upon to be Huffaz of Hadifh let alone totally sound in 
aqeeda! 

As for Mamduh and that Juz see here for what we think and we are not 
fanatically attached to him as you are to the likes of al-Albani: 

http://www.sunniforum.com/forum/showpost.php?p=119176&postcount 
= 18 
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A challenge to Abu Alqama and his Imams in Aqeeda: 

Ya Abu Alqama, O bold braggart - tell us where the following narration that 
ibn al-Qayyim said was reported by Imam Ahmad and blindly affirmed by 
Ibn Uthaymin is actually found. Ibn Uthaymin claimed in his Fatawa (vol. 1, 

no. 57): 

o*^ ji 4^-ji^ j& 1 303/4 jpij.^1 j *-}a!i y) ji; .ui ^ji^-b »j?^& Wj 

."^jU-l 'Sll «.ljs-^l Jj& Jaj" :<dy (1 )(cSj^ J^*J1 ^ip ^J(): JU: <dy J 
<&! ^j ^Lp ^! je JL3*f *U^I A^-j^f d«jJb- J j*»jU-' jS"i ^jj Jij ».! 

jjlpl Aiitj .lpjiy» Lo-4-^p 



The last point from Ibn Uthaymin that julus is found in a narration reported 
by Imam Ahmed as a Marfu narration from Ibn Abbas (ra) is found in the 
words of ibn al-Qayyim in his al-ljtima al-Juyush al-lslamiyya (p. 70) as follows: 






I ask you to show me where it is in the Musnad of Ahmed if you can. If you 
can't find it — then where did Ibn Qayyim get it from?! Tell us what is the 
status of ibn al-Qayyim and ibn Uthaymin for mentioning that Istiwa means 
Julus?!! Tell us why Ibn al-Qayyim and ibn Uthaymin both quote Kharija 
ibn Mus'ab as their reference to say that Istiwa is by julus — when Kharija is 
Matruk to Ibn Hajar and accused of lying also?! 

Then, if you can't show us that the above narration is not in the Musnad 
with those specific words and it has been forged — tell us who is worse? 
Mamduh/Himyari did not forge any narration, unlike ibn al-Qayyim who 
went further to establish a point of aqeeda that istiwa is Julus — on top of 
their belief that istiwa is bi-dhatihi and istiqrar!! We do know who the 
Mushabbiha are and how that comes to be linked with Shirk, rather than 
Tawhid as you and your ilk shout about so constantly. 
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La hawk wala quwwata Ilia billah! 

The reader can compare and contrast how we have tried our utmost best to 
quote authoritative statements — but the likes of Abu Alqama can only rant 
and rave in the main and not produce hardly any genuine quote to prove the 
veracity of their claims. On top of that, can the average reader follow the 
incoherent and garbled sentences that this Hashwi known as "Abu Alqama" 
has been spurting out from his vile and broken mindset?! 

He thinks he knows the Hanafi Madhhab better than our own Ulama, so let 
him look into these quotes before he attempts to reply with further futility, 
distortions, unwarranted digressions, puerile abuse and declaring people to 
be "Quburiyya" regarding Tawassul: 



1- ^s3i Sjbj JLP Jtfj U-3 jbx^l «^j>-U? (_» 683:0) i JJ~\ JU?^U jjOJI X£ Jlflj 
: JjiL Jr (Luj J) dJb ? bLlx-o^lj . . . kuobi i% j^ .iJb^r) f^J i 4 s ' ^ ^-^ 

2- 4-i^-t ObU> "ill Jj*-j obi" J^ojx, ;(_» J'7S:CJ) <s aJ-\ ^^ ftl3jJl ^f jj! 

353/1)). 

3- 332jp c2^ ij.^ £& (^*861:0) <lp is! ^j JlJ-\ ? ui( jj ^jJi JuT ^i 

JLjj <JIp ill ^^JU? <^Jl Sjbj ub 4?«J-i obi': 

4PbL*Jl JL)j aJp a»I ^^L? ^1 JLj Jl3 i <tJ 3j-££ ill J] }Lojw «U^-b- <*»! JLjj 

ill J) dJb J~*jj( ill Jj->j b 4PbL*Jl dJUL-f ill Jj~oj b Jjii. 

4- £9fti bJ ^^Jli" :JJUiJ! ^ J (^fel014:O) ^^M ^1 ^jbjjl JlP ^Jl iljj 

jJ-UaJl oib* j* bJl*£". 
5-3jbjJl obT J c %i]! Jly. J (— • 1069:0) ^l J^yiJl /i: 
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cdJL-u jyuLiwiw^a <.£jjfi\ jywli? 4diij3 jjjwLj iJL^- Uij (U-^j bljj 4JUl IjU^jJ Jj*j Jl 
dbM Ujj Jj^i" jjJUU ^ Lu^Jlfl J J*f *tfj <.di0\j \JjO~o jjJU! bJljs^j bJ J&\ bjj 

tlpaJl j^ 6ya£ b: jPJbj. 
UsjJ ^%i3i ^iy Jj: 

b Oly 0">\j ill ^J 4JJ ^ Ji 0^ b flji JLP C-JU JbL 01 Oj<^~j IjJlT jAJl ^Jj-^ilj 

dJL~£ dU] J^jjf a] ^l jJL-j Up ill JU? .u£ ^j ?%*y\ gjj ist <ij Ji O^la 
S'iUsJl J-jaM <u)Ip dl-J bJ *i-SJ OIj Ob$lj ^L>^l JiP Ojib jjiili ^y Of ^flk./g.U 

6- Vjj* 5 ' £>"" ^ S? ^ '(— *1089:O) ^aJ-l ^XjjJI j^ftjy JaibM Jiij*JUl icb^ 
SjjJi f'j^J' (((^Tj •*****■))) ^J^J *^ W L-uijf Jl HSu ^j" :t-Pto". 

7- 27? J~*£J'j gijJl "«*** ">L-jw" :(_al264:0) ^j^JUl OLJ-I jjf. 

jrf «-jj$l))) *5^ JU£ b*u^ ^ JLjj J-^j" :bpb "iujb»JaJl 5ju2*3i rj^>" M^ ^c^p J 

9- alj" :LPb jlasxil jJLJl ^ A^b- iaJLi* J Jlfl 4 t-5 flJ-t jd^bi jj! ^JtJl O^^' ^^ 

JLjj <u)lP 4»! ^Jw? (((fj^l' <UJ «J} "jLujx*))) JUj rtJLof". 
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10- :l«£b OUJlj ^Lib- SJUij lS\J- J JlS ijJJbU- jjl 7fca-2J' jj' JJ^' ft"^ »U£ rte-SJl 

s-LJ^I jl-o «b£))) ^ J?" *J ^j 4£b£dj a^j^j aJ jipj ;<uaJIjJj <d <*»( tils'" 

oWj)))"- 

\\-216jP) Ui&» >T J ^jijJ-i ^jO«Ji Ji5j): 
Agnail IjaJU? ij *il ^J)*J*^J '<-Ajj*£j( ciSji' di!i J ijjsll Ai^ ***» Jj4i *-° j-**-> j-»j 

LujAfl Jlklj Uj^Js> Jij! bf dJb £ bLio^lj dbjUjj ^>dJj dl£V s-Uai). 

OU^jJl Ja-^> J^ Ol&l iJLa 0*51 t «duT ^jJb J Jj! J] ^ J^js;j :(230 t />) JjSjj 

^f cObtii ♦S'jAi J *ioj3 0} :V^' c5^J'j S^aJ' ^ ^jJl j^ JlS >&j cAJb^Ji 

^5*^-3 tM 1 ^ OU>jJl ^jJ6 Jl£ 01&1 iJLa 01 OJj Vj dLi ^j .*£>j ObxiJ \ypft& 

*$ ftjSOt ^13 i^^JUll Obr jOJl *JS JL»j ^ll *JL» Of *-4 J-*ijJ ji jJJl*i caJj-ojj 

j*J»jj'j f'jS'l jjp j» ijj *j!j t *L?-Sjt **j ^-W?lS u-Js-. 

12- 0J Jji»j" :— JLoj 4Jp 4»l ^gJL^?— ^^Jl jJ Sjbj obT J : (-5 fl^-l iib>j£jl jj-aw jj? 

ill Jj-aj b db *jL1z~j 0">\ij 0!^". 

13- JU> ^Jl jjS Sjbj J ti\* :ub :dJL<Ldl obf (266/1^) SjJU^I ^jLill «—»bS' J 
4-so*^ jTi cJLfj «ulp «dJl ^^U? Jj-ojJl ji Sjbj ob I j ijLT jTi 01 o*j tJL-j aJIp «UUl 

: Jj^j Jj^lS" JLoj «uJIp «d!l t>5 lUtf «ufj jlp (jjljil c^f) caa i" : Jb5a yijJl \Jtjh ^Ji 
jjywL- iJUir aSj tX#l ".. Uj^.bV [4-^' ! >*^ i) ^ jJj" :j^' ^J*J ^S ^! ^' 

dLJj dJL~J jyuL^U~a))) tiij^jf i^jJuli* dlijl))). 

14-s y& j* OlT :iijjji^i t^JL^-i tibn-jj jjf; 

Jj~jjjb 3 JU*if *jL1sj Cicala U^} jbJl cib 1 -. 
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83/1) UJaJUt 2i*a!t). 

15- (87-86 jp)^H Jip Jis^t AjbT J (—» 1349 Jjsil) c£j>ob^ ^ J^ J^j 

tfjSO J J^J* ^ J^j^ J* : JlJ-J' '«JL» S^'j^r J 4JUib ^ujii c£b?-f s-UJiP jLT j^> jAj 

?«.Uj*i!j «.!A^-iJ!j jjijJUaJlj j^-Ua)!j ^gJb 

" dJLJj J— ojjf 3] j^JUl" : Jjij Ob ^13 j Jbwj Jils?- J *jS J~-js)t j>£ L£Uws JLPj UJLp 

j^-Lgllj t^jiftjOl Jjbn-J »W£ aUJi «u ry US' ."jj^rb- te-i"Jj ^jp-i 4**^ Of 0%L 

OL-i"b J jLSOl ciU?-^l *UAp j^> IjiJ 75 Jlj?" obSOl iJLa Jip jsljj OjIj 



Finally, tell us what you think of this quote mentioned by the Hanafi Imam 
of his time, that some declared as a Mujtahid, Imam Kamal ibn al-Humam 
(d. 861 AH), mentioning from Imam Abu Hanifa in his Fath al-Qadir (Sharh 
al-Hidaya) saying: 



ci3j SjjjII 3~>All aJl&- jji *U)!l jlj llj oj^rjil j^ iujS (•^•J A *^' **' t^ 9 cff^ *J^J ^ 

iJU?^ ^j'j ikj£ J Osr *** t^jjJl >T b jjj&\ jijTf b 

iJij-i fbSh J Uw y# *** jSo jlj dLw ijJUl J ^d? bf 
The crucial bit was translated by someone as follows: 



"When Imam 3k.hu J-Canifa visited Medina, fie stood in front of the 
honor aB Ce grave (of the Trophet) and said, 

"O, most honor aBCe of the Two Weighty Ones (humankind and 
jinn)! 

O, treasure of mankind, shower your generosity upon me and 
pCease me with your pleasure. 
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I am aspiring for your generosity, and there is no one for JABu 
J-Canifa in the worCdfrut you." 



Will the likes of Abu Alqama be bold and blatant enough to shout shirk for 
all the above Ulama and the quotes from the books of the earlier Ahnaf? Or 
will they deny the fact that Imam Ahmed ibn Hanbal allowed the Tawassul 
they call shirk today as reported in al-Mansak of al-Marwazi?! 



In closing Ya Abu Alqama — If you hope to reply to this article then do so if 
you care with quotes from the earlier Ulama of Hadith, and not less 
acknowledged contemporaries who are not recognised as being the Ahlul 
Istiqra in matters related to Ulum al-Hadith. If you can not admit to this 
style and manner of consistent replying with verifiable references, then we 
see no valid reason to waste precious time and energy to address your broken 
and hard to decrypt grammatical farce, illogical insinuations, wilful 
digressions from the subject matter at hand, not to forget your flip-flopping 
inconsistencies and hilarious ranting and raving. May Allah guide you and 
me to the haqq alone. Amin. 

Our last word being all praise is to Allah and peace and blessings upon 
Sayyidina Muhammad. 



Abul Hasan Hussain Ahmed 

London 

June 2006/Jumada al-Awwal 1427 AH 
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